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DAD al ein 

Introduction 
| was directed to an article entitled: “The Myth of An Antisemitic Genocide In Muslim Scripture”? 
authored by Omar Suleiman, Nazir Khan and Justin Parrott and published by the Yaqeen Institute 
for Islamic Research. 


| found it to be a reprehensible article due to the following: 


- Mistranslation of verses from the Qur’an and ahadith to the point that the meanings were 
partially or completely changed 


- Reliance upon an abundance of weak and even fabricated ahadith 


- Misleading statements, strawman arguments and non sequiturs used to divert the 
readers’ attention away from the issue at hand 


- Mixing categories of words such as racism, discrimination, etc. 

- Misquoting scholars or mixing in their own understandings with what the scholars said 

-  Sufficing with linguistic definitions of words which have different shar’ definitions 

- Sufficing with only some, instead of all of the linguistic definitions of a word 

- Propagating the definition of kufr (disbelief) according to that of the extremist Murji’ah 

- Ageneral theme of eroding concepts of A/-Wala’ Wal-Bara’ between Muslims and kuffar. 
This commentary is on the academic claims made and the proofs used in the article. It is not, as 
will be evident, a discussion on the event being referred to in the hadith, nor a commentary on 
current events, as the hadith in question relates to future events and not our current era. 
The whole of the original article is included in this commentary. If something did not warrant 
commentary, it was still included so no claim could be made that anything was taken out of 
context. The original article is coloured blue and the commentary is coloured black. Footnotes 
from the original article were moved to the body of the article preceded by Footnote: and 


surrounded by [| ]]. 


Abia Talat Haytham Al Sayfaddin 


1 https://yaqeeninstitute.org/en/nazir-khan/the-myth-of-an-antisemitic-genocide-in-muslim-scripture/ 


The Myth of An Antisemitic Genocide In Muslim Scripture 
In the name of Allah, the Most Merciful, the Grantor of Mercy 


How an apocalyptic tradition played into the hands of anti-Jewish and anti- 
Muslim hatemongers 


A Jordanian cleric visiting Canada recently misleadingly cited a hadith without context or 
explanation, which rightly triggered condemnations from the Muslim community as well as 
numerous headlines around the world. 


A hadith is an oral report transmitted from the Prophet Muhammad &8, and can be incredibly 
complex as one needs to evaluate all the chains of transmission of any statement recorded in a 
given hadith in order to arrive at an appropriate conclusion regarding what it is actually about. 


This is a misleading statement. It is correct that all the chains of transmission need to be 
evaluated. However, this evaluation is to verify whether the hadith is confirmed from the 
Prophet, ong ale ai we. Once it is confirmed, the chains of narration do not affect what the hadith 


is about. The only effect the chains of transmission have on the meaning is whether there are 
other explanatory ahadith that are confirmed or not. 


More importantly, this statement is used as a means to distract the reader. Nowhere in this 
article is the authenticity of this hadith called into question. Likewise, nowhere in this article are 
the chains of transmission reviewed “in order to arrive at an appropriate conclusion regarding 
what it is actually about.” Therefore, mentioning it has nothing to do with what is presented in 
the article. 

It is similar to the following conversation: 

Person A: “Consuming bleach will kill you, as it is poison.” 

Person B: “Determining what is and is not a poison can be incredibly complex as one needs to 
evaluate the chemical makeup of any given substance and its reaction with the human body in 
order to arrive at an appropriate conclusion regarding whether it will hurt you.” 

The conversation would then continue: 

Person A: “Do you dispute that bleach is a poison?” 


Person B: “No.” 


Person A: “Then this is a frivolous and unrelated point.” 


In this case, a single phrase was cited, one describing rocks and trees calling out to Muslims, 
“There is aJew behind me, come and kill him.” 


The full phrasing of the hadith in question is: 


On the authority of Abu Hurayrah, that the Prophet, ooking ale 2) Rie said: 


z 


yl Syd Ng ABH oly Se Coagdl oh Go OyAbenth GGLaS Sydchh Opebenh ous Go Mou by 

"o6Qd) gab Se Mb Aisah Vl AE Jad als Logg Wie ail Le GAL GT of 
“The Hour would not arrive until the Muslims will fight against the Jews. The Muslims will killthem 
until the Jews will hide behind stones and trees. The stone or the tree will say: ‘O Muslim; O Slave 
of Allah; there is a Jew behind me; come and kill him.’ Except for the Gharqad tree, as it is from 
the trees of the Jews.” 


This is not the first time that this particular text has been used to foment anti-Semitic sentiment 
within the Muslim community. 


Muslim leaders and scholars must forcefully denounce such rhetoric and clarify Islam’s 
unequivocal condemnation of all forms of anti-Semitism, racism, discrimination, and xenophobia. 


Grouping these four phrases together is problematic, for although they all have common 
characteristics, they are also quite different. 


Racism: A belief or doctrine that race is the primary determinant of human traits and capacities 
and that racial differences produce an inherent superiority of a particular race or determine 
cultural or individual achievement; the idea that one's own race is superior and has the right to 
dominate others or that a particular racial group is inferior to the others. Prejudice, 
discrimination, antagonism, hatred or intolerance directed against someone of a different race 
based these beliefs.? 


Xenophobia: Hatred, dislike or fear of or prejudice against strangers or foreigners, or the 
customs, dress, etc., of people who are strangers or foreign to or culturally different from 
oneself.* 


These two concepts are unrestrictedly forbidden in Islam, and do not require any discussion. 


2 Collected by Muslim in his “Sahih” (#2,922) 
3 dictionary.com/browse/racism; merriam-webster.com/dictionary/racism; 
en.oxforddictionaries.com/definition/racism 


4 dictionary.com/browse/xenophobia; merriam-webster.com/dictionary/xenophobia; 
en.oxforddictionaries.com/definition/xenophobia 








Anti-Semitism: Hostility or prejudice toward or discrimination against Jews as a religious, 
ethnic, or racial group.°® 


Discrimination: i) Making a distinction in favor of or against; or the unjust, prejudiced or 
prejudicial treatment, consideration of or outlook or action toward a person or thing or different 
categories of people based on the group, class or category to which that person, people or thing 
belongs, rather than on individual merit, especially on the grounds of race, age, or sex. ii) An act, 
practice or instance of discriminating, or of making a distinction categorically rather than 
individually. iii) Recognizing, understanding or the power of making fine distinctions between 
one thing and another; discriminating judgment.® 


As for anti-Semitism, then this is similar to racism and xenophobia, but directed toward Jews in 
particular. 


However, anti-Semitism, as mentioned previously, may be toward Jews as a race, or toward Jews 
as followers of Judaism. 


If it is related to Jews as a race, this is also unconditionally rejected in Islam. 


If it relates to followers of Judaism, or discrimination in general, then claiming that Islam rejects 
the practice of discriminating against followers of Judaism or other non-Muslims is an absurd 
claim. There are many practices that discriminate against non-Muslims in general, as well as 
practices that discriminate against non-Muslims in general, while making an exception to Jews, 
Christians or Zoroastrians when dealing with Jews and Christians as opposed to other non- 
Muslims. 


In general, Muslims and non-Muslims are treated differently in this life and in the Hereafter 


Allah stated: 


BghSH We sl. gly AE sige Ua Iglaty 1g elle gga of AN SFE! Guill Cue al 
Or do those who commit evils think We will make them like those who have believed and done 
righteous deeds - [make them] equal in their life and their death? Evil is that which they judge.’ 


It is unacceptable for non-Muslim women, other than those from the People of the Book, to 
marry Muslim men 


Allah stated: 


5 dictionary.com/browse/anti-semitism; en.oxforddictionaries.com/definition/anti-semitism; 


merriam; webster.com/dictionary/anti-Semitism 


® dictionary.com/browse/discrimination; merriam-webster.com/dictionary/discrimination; 


en.oxforddictionaries.com/definition/discrimination 
7 Sarat al-Jathiyah, 21 








Cah aly ciple BGS Bal SG Vg pSeatl fy BM os ye Uh wy BF AGB SS YG 
oT eke I 3p Ske oe BF 


And do not marry polytheistic women until they believe. And a believing slave woman is better 
than a polytheist, even though she might please you. And do not marry polytheistic men [to 
your women] until they believe. And a believing slave is better than a polytheist, even though 
he might please you.® 


And He stated: 


Ge babel leh Ge Stedeslig gh te gSataby gS He GUS igh Guill play rgb 4) dot aga 

OIE gle Ig Gedlind GE Guna SAyghl GALT 131 GUS ye USS igsl yall 
This day [all] good foods have been made lawful, and the food of those who were given the 
Scripture is lawful for you and your food is lawful for them. And [lawful in marriage are] chaste 
women from among the believers and chaste women from among those who were given the 


Scripture before you, when you have given them their due compensation, desiring chastity, not 
unlawful sexual intercourse or taking [secret] lovers.® 


It is unacceptable for non-Muslim men to marry Muslim women 


Allah stated: 


ES} 2 


JUS Ly Sager 9G Oa Bh kale Ob Setey Ali a Hayewb oi gs Sw woke 131 Wg’at Gull dig 

5 bsld 55 YG ph te GAY 
O you who have believed, when the believing women come to you as emigrants, examine 
them. Allah is most knowing as to their faith. And if you know them to be believers, then do 


not return them to the disbelievers; they are not lawful [wives] for them, nor are they lawful 
[husbands] for them.?° 


And this is a matter about which there is no disagreement, as was mentioned by Ibn ‘Abdil-Barr 
(d. 463 H.),4 Muwaffaq ad-Din Ibn Qudamah (d. 620 H.),12 Al-Qurtubi (d. 671 H.),23 Ibn Juzay (d. 
741 H.),14 Ibn Muflih (d. 884 H.)*5 and others. 


8 Sarat al-Baqarah, 221 

° Sarat al-Md’idah, 5 

10 Sirat al-Mumtahinah, 10 

11 “At-Tamhid Lima Fil-Muwatta’ Min al-Ma’ani Wal-Asanid” by Ibn ‘Abdil-Barr 12/21 
22 “Al-Mughni” by |bn Qudamah 7/155 

3 “Al-Jami’ Li-Ahkam al-Qur’Gn” by Al-Qurtubi 3/72 

4 “Al-Qawanin al-Fiqhiyyah” by lbn Juzay pg. 131 

15 “Al-Mubdi’ Fi Sharh al-Muqni”” by |bn Muflih 6/179 


Jizyah may be accepted from Jews, Christians and Zoroastrians, to the exclusion of all other 
religions 


Allah stated: 


BS SS ial spall oe BU us Sghes Vy Uetgg Gr eee w Oped Sy 2 opdy Wy hay Sgledd Y gual igh 

Syiplio bg oi oF HI ight 
Fight those who do not believe in Allah or in the Last Day and who do not consider unlawful 
what Allah and His Messenger have made unlawful and who do not adopt the religion of truth 


from those who were given the Scripture - [fight] until they give the jizyah willingly while they 
are humbled.7® 


On the authority of Bajalah who said: 


GE shal io Gb BE ab Uy shall bo oF od PG I ey we JS OLE yy pat Ges vel 

FPR ek Se WAST pling ale Gn Lee at Ngtay OF ie i ADI Le Ags 
“Then a letter came to us from ‘Umar Ibn Al-Khattab one year before his death, (containing): 
‘Cancel every marriage contracted among the Zoroastrians between Mahrams.’ And ‘Umar did 
not take the jizyah from the Zoroastrians until ‘Abdur-Rahman Ibn ‘Awf testified that the 


Messenger Allah, akong ale 20 we, had taken the jizyah from the Zoroastrians of Hajar.”?” 


ay 


The meat of slaughtered, permissible animals is permitted only from the People of the Book 
This was mentioned previously in verse 5 from Surat al-Mad’idah. 
A Muslim does not receive the death penalty for killing a non-Muslim 


In a hadith on the authority of ‘All Ibn Abt Talib, the Prophet, Ala ale Sui poy said: 


"pS pat gay 


“No Muslim is to be killed for (killing) a disbeliever.”*8 
Muslims have specific rights upon each other which non-Muslims do not 


On the authority of Abd Hurayrah that the Prophet, Ala ale Si de, said: 
sbi Cay gb Heyy hs Quy ay Haus EN 55 gh ltt le gl Je 


16 SGrat at-Tawbah, 29 
17 Collected by Al-Bukhari in his “Sahih” (#3,156) and (#3,157) 
18 Collected by Al-Bukhari in his “Sahih” (#3,047), (#6,903) and (#6,915) 
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“The rights of a Muslim on the Muslims are five: to respond to the Salam, visiting the sick, to 
follow the funeral processions, to accept an invitation, and to reply to those who sneeze.”9 


And on the authority of Abd Hurayrah, that the Prophet, lang ale G1 be, said: 


Noecaiscl Vg arte Dies 14g athe glad deal 1" JB "et Sgtey & SA WT sd "Cee plindlt le ebinall Go” 

" ArSlb Ole 1315 04nd G20 13g dean a Lard be 1315 I Rui 
“Six are the rights of a Muslim over another Muslim.” \t was said: “What are they, O Messenger 
of Allah?” He said: “When you meet him, offer him greetings. When he invites you (to a feast), 
accept it. When he seeks your council, give him. When he sneezes and says: ‘Al-Hamdulillah (All 


praise is due to Allah).’ you say Yarhamuk Allah (May Allah Show Mercy to you); and when he falls 
ill, visit him; and when he dies, follow him (i.e. his funeral precession).”?° 


No non-Muslim is permitted to enter Al-Masjid al-Haram 


Allah stated: 


WGA gale as ald em caall Ips IB Gad OS al GT Guill UBT 
O you who have believed, indeed the polytheists are impure, so let them not approach Al- 
Masjid al-Haram after this year of theirs.” 


And there are many more examples in which there is discrimination in Islamic law between 
Muslims and non-Muslims. 


Of course Islamophobes pounced on the opportunity to trigger alarm bells and generate a new 
wave of propaganda accusing Muslims of genocidal ambitions towards Jews, and to claim that 
Islam is inherently anti-Semitic and a threat to Western civilization. 


Explanation of the misquoted hadith 


A story about a supernatural apocalyptic battle between good and evil 


As an English reader, this phrase comes across as though the authors are attempting to downplay 
the reality and inevitability of this event; saying the hadith is “A story’ about something 
“supernatural.” This fits with the general spirit of the article; attempting to reduce the 
significance of any conflict between Muslims and disbelievers in general. 


19 Collected by Al-Bukhari in his “Sahih” (#1,240) and Muslim in his “Sahih” (#2,162), and this Al-Bukhari’s phrasing 
20 Collected by Muslim in his “Sahth” (#2,162) 
21 Surat at-Tawbah, 28 
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When we look up different narrations of the hadith in question, we find out that the phrase being 
quoted is actually part of a larger narrative in the genre of eschatology (the part of theology 
dealing with the end times and the Day of Judgment), describing the return of Jesus and the 
apocalyptic battle between Jesus and the Dajjal (Antichrist). Footnote: [[Fath al-Bari by |bn Hajar 
al-’Aqsalani, Sharh Sahih Muslim by al-Nawawi, Umdatul-Qari by Badr al-Deen al-’Ayni]] 


In this battle that will take place between the armies of Jesus and the Dajjal, several miracles are 
said to occur including that the Dajja/ will melt when Jesus sees him, and that inanimate rocks 
and trees will speak and identify soldiers of the Dajjal (Sunan Ibn Majah 4077). 


Ibn Majah (d. 273 H.) said: 


gsib gl ot GE glee icy} gl & oh lb of Hele LF Yybeall AH Les Wie JB ue 8) ide Wis 

" pling ashe 2) hie dat Jptay LE" JG cdot Saul Gi ye di ue oy ye Ys 
‘Alt lbn Muhammad told us, saying: ‘Abdur-Rahman al-Muharibi told us: On the authority of 
Isma’il Ibn Rafi’ Abt Rafi’: On the authority of AbU Zur’ah as-Saybani Yahya Ibn Abi ‘Amr: On the 
authority of ‘Amr Ibn ‘Abdillah: On the authority of Abd Umamah al-Bahill who said: “The 
Messenger of Allah, lng ale ai we, delivered a Khutbah to us...” The hadith is extremely lengthy, 


so | have sufficed with mentioning the chain of narration. 


This hadith is extremely dha’if (weak). It was rejected by Ibn Kathir (d. 774 H.),22 Al-‘Athimabadi 
(d. 1329 H.),23 Al-Albant (d. 1420 H.)?4 and Shu’ayb al-Arna’it.?° 


And | have not come across any of the early scholars of hadith who accepted this narration. In 
fact, | have only ever come across one person who accepted it — Al-Albant 26 — but, as has already 
been seen, he rejected it elsewhere. 


There are three clear defects in this chain: 
The first: Isma’ll Ibn Rafi’ Abi Rafi’ is extremely dha’if (weak). 
Muhammad Ibn Sa’d (d. 230 H.): “He had many ahddith and he was dha’jf.”27 


Yahya Ibn Ma’in (d. 233 H.): “He is dha’if.”28 And he said: “He is nothing.”29 


22 “Tafsir al-Qur’Gn al-‘Athim” by Ibn Kathir 2/409 

23 ““Awn al-Ma’bad ‘Ald Sharh Sunan Abi Dawid” by Al-‘Athimabadi 11/266 

24 “Dha’if Sunan Ibn Majah” by Al-Albani pg. 338 

25 “As-Sunan” by Ibn Majah 5/201 

26 “Sahih al-Jami as-Saghir Wa Ziyadatih” by Al-Albani (#7,875) 

27 “At-Tabaqat al-Kubra” by Muhammad Ibn Sa’d 5/434 

28 “Su’alat Ibn al-Junayd” pg. 486 and “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 2/169 
29 “Tarikh Ibn Ma’in Riwayat ad-Dawri” 3/62 
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And he (Yahya Ibn Ma’in)?° and Ahmad Ibn Hanbal (d. 241 H.)3? also said: “He is dha’if in hadith.” 
‘Amr Ibn ‘Alf al-Fallas (d. 249 H.)32 and Abt Hatim ar-Razi (d. 277 H.)33 said: “Munkar al-hadith.” 4 
And Abd Hatim ar-Razi also called him: “The dha’if story teller.”35 


‘Abdur-Rahman Ibn Yisuf Ibn Kharrash (d. 283 H.)3& and An-Nasa’1?” (d. 303 H.) said: “He is matrik 
(abandoned) regarding ahddith.”3® 


Al-Bazzar (d. 292 H.) said: “He is not a thigah (reliable), nor proof.”?9 
Al-‘Ugayli (d. 322 H.) included him in his book of dha’if narrators.*° 


Ibn ‘Adi (d. 365 H.) said: “And all of his ahadith contain suspicion. However, his ahadith may be 
written amongst the ahddith of the dha’if (narrators).”4* 


Ad-Daraqutni (d. 385 H.) included him in his book of dha’if and abandoned narrators.’ 
The second: ‘Amr Ibn ‘Abdillah, who is Abd ‘Abdil-Jabbar as-Saybani is majhd/ (unknown). 


He was only declared thiqah by Al-‘Ijli (d. 261 H.)4? and Ibn Hibban (d. 354 H.).4 


30 “Sualat Ibn al-Junayd” pg. 486 

31 “Al-Jarh Wat-Ta’dil’” by Ibn Abi Hatim 2/169 

32 “Al-Kamil Fi Dhu’afa’ ar-Rijal’” by Ibn ‘Adi 1/453 

33 “Al-Jarh Wat-Ta’dil’” by Ibn Abi Hatim 2/169 

34 junkar al-hadith is a classification given to one who narrates oddities that no one else follows them in narrating. 
Narrations from such a person are in most cases rejected. 

35 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 2/169 

36 “Al-Muttafiq Wal-Muftariq” by Al-Khatib al-Baghdadi 1/405 and “Tarikh Madinati Dimashq” by Ibn ‘Asakir 8/402 
37 “Adh-Dhu’afa’ Wal-Matrakin” by An-Nasa’l pg. 16 and “Al-Kadmil Fi Dhu’afd’ ar-Rijal” by |bn ‘Adi 1/452 

38 atrik al-hadith means the person is abandoned in the sense that ahadith are not accepted from them. 

39 Attributed to him by Ibn Hajar in “Tahthib at-Tahthib” 1/296 

40 “Adh-Dhu’afda’ al-Kabir’ by Al-‘Uqayli 1/78 

41 “al-Kamil Fi Dhu’afa’ ar-Rijal’” by Ibn ‘Adi 1/454 

42 “Adh-Dhu’afa’ Wal-Matrikin” by Ad-Daraqutni pg. 135 

43 “Ma’rifat ath-Thugati Min Rijal Ahlil-‘llm Wal-Hadith Wa Min adh-Dhu’afa’ Wa Thikri Mathahibihim Wa 
Akhbarihim” by Al-‘\jlt 2/178 

44 “Ath-Thuqat” by Ibn Hibban 5/179 
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The tawthig (i.e. declaration of reliability) of Al-‘Ijli is overly-lenient. This was mentioned by Ibn 
al-Wazir al-Yamani (d. 840 H.),45 ‘Abdur-Rahman al-Mu’alimi al-Yamani (d. 1386 H.),4° Al-Albani, 4” 
Al-Wadi’l (d. 1422 H.)48 and Dr. ‘Abdul-‘Alim al-Bastawi (d. 1437 H.).*9 


The tawthigq of Ibn Hibban is overly-lenient as well. This was mentioned by Ibn Hajar al-‘Asqalani 
(d. 852 H.),5° As-Sakhawt (902 H.)5+ and Al-Mu’allimi al-Yamani.* In general, his practice was to 
mention narrators in his book “Ath-Thuqat” if no criticism was known in their regard. 


Therefore, this tawthiq is not sufficient to remove him from the level of a majhd/ narrator. 


Furthermore, Al-Bukhari (d. 256 H.) mentioned him in “At-Tarikh al-Kabir’ without saying 
anything about him or mentioning what anyone else said about him.*? This is supports the fact 
that he is majhal.>4 


Likewise, Ibn Abi Hatim (d. 327 H.) mentioned him in “Al-Jarh Wat-Ta’dil” without saying anything 
about him or mentioning what anyone else said about him.*° This also is supports the fact that 
he is majhal.>® 


Lastly, only one narrator is reported to have ever narrated from him (Abd Zur’ah as-Saybant Yahya 
Ibn Abt ‘Amr). This is significant, in that some have stated that two or more reliable narrators are 
required to narrate from someone in order for that person to no longer be majhdl. 


The third: The tafarrud (isolated narration)°’ of ‘Amr Ibn ‘Abdillah from AbG Umamah al-Bahilt. 


45 “Al-Awdsim Min al-Qawasim” by |bn al-Wazir al-Yamani 8/27 

46 “Al-Anwar al-Kashifah Lima Fi Kitab Adhwd’ ‘Alas-Sunnah Min az-Zalal Wat-Tadhlil Wal-Mujdzafah” by Al- 
Mu’allimi al-Yamani pg. 68 

47 “Silsilat al-Ahadith as-Sahthah” by Al-Albani 2/218 

48 “Al-Muqtarah Fi Ajwibati Ba’dhi As’ilat al-Mustalah” by Mugbil Ibn Hadi al-Wadi’l pg. 46-47 

49 Introduction to “Ma’rifat ath-Thugati Min Rijal Ahlil-lm Wal-Hadith Wa Min adh-Dhu’afa’ Wa Thikri 
Mathahibihim Wa Akhbarihim” by Al-‘Ijli pg. 125-131 

50 “1 isan al-Mizan” by Ibn Hajar al-‘Asqalani 1/208 

51 “Fat’h al-Mughith Bi-Sharh Alfiyyat al-Hadith” by Ash-Sakhawi 1/56 

52 “Al-Anwar al-Kdshifah Lima Fi Kitab Adhwa’ ‘Alas-Sunnah Min az-Zalal Wat-Tadhlil Wal-Mujdzafah” by Al- 
Mu’allimi al-Yamani pg. 108 

53 “At-Tarikh al-Kabir’ by Al-Bukhari 6/349 

54 “Bayan al-Wahm Wal-lham al-Wagqi’ayn Fi Kitab al-Ahkam” by |bn al-Qattan al-Fast 2/390 

55 “Al-Jarh Wat-Ta’dil” by lbn Abi Hatim 6/244 

56 “Bayan al-Wahm Wal-Iham al-Waqi’ayn Fi Kitab al-Ahkam” by \|bn al-Qattan al-Fast 2/231, 390 and “Mizan al- 
I’tidal Ft Naqd ar-Rijal’ 1/201 and “Al-Mughni Fi Dhu’afd’ ar-Rijal’ 1/7 both by Ath-Thahabr 

57 Tafarrud as a defect is when there is a narrator who had many ahddith and many students, then only one narrator 
who is not one of his main students narrates something that no one else did. This was a well-known defect according 
to the earlier scholars of hadith, and can be found throughout the books of ‘ila! and sd’alat, and even specific books 
were written to clarify many of these narrations, such as “At-Tafarrud” by AbU Dawid, “Al-Ghard’ib Wal-Afrad” by 
Ad-Daraqutni, “Al-Mafarid” by Abt Ya’la. Likewise, a great deal of attention was paid to this matter in “Al-Mu’jam 
al-Awsat” and “Al-Mu’jam as-Saghir’, both by At-Tabarant, as well as “Al-Musnad” by Al-Bazzar and “Adh-Dhu’afa’ 
al-Kabir’ by Al-‘Uqayli. 
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None of AbU Umamah’s major companions, such as Khalid Ibn Ma’dan, Muhammad Ibn Ziyad al- 
Alhani, Sulaym Ibn ‘Amir, Al-Qasim Abu ‘Abdir-Rahman, Shurahbil Ibn Muslim or Abi Sallam al- 
Aswad narrated this hadith from him. In fact, out of the dozens of narrators reported to have 
narrated from him, none narrated this hadith from him other than this unknown narrator with 
almost no ahddith. 


As for the claim some make that there are supporting narrations for this hadith, then this is 
incorrect. The only defect that is addressed in the supporting narrations is that someone took 
the place of Isma’il Ibn Rafi’. However, those who took his place were also dha’if. Furthermore, 
the narrations do not even contain all the same information in order to be supportive of each 
other. Lastly, and most importantly, there are other defects in the supposed supporting chains. 


This is a story about a battle between two groups of soldiers involved in war, one side of which 
is clearly unjust; it does not refer to innocent civilians. And it’s not actually a battle of one 
religious group against another! 


It is difficult to see how anyone could say the texts do not indicate it is a battle of one religious 
group against another! 


The hadith states “The Hour would not arrive until the Muslims will fight against the Jews. The 
Muslims will kill them until the Jews will hide behind stones and trees. The stone or the tree will 
say: ‘O Muslim; O Slave of Allah; there is a Jew behind me; come and kill him.’ Except for the 
Gharqad tree, as it is from the trees of the Jews.” 


As for the claims that it is merely about misguided people, whether Muslim, Jew, Christian or 
otherwise, then this will be addressed shortly. 


As a matter of fact, Muslims believe that all righteous Christians, Jews, and Muslims will be 
following Jesus after he returns (Qur’an 4:159) united under one creed of monotheism and belief 
in all of God’s messengers. 


This is another misleading statement. The Verse being referred to is: 


Vege gle Oy Ss Sata ajig wpe 3 we Sag 9] SUS Jal Ge Oy 
And there is none from the People of the Scripture but that he will surely believe in him before 
his death. And on the Day of Resurrection he will be against them a witness. ** 


Here, we see that before ‘Isa actually dies, all of the People of the Book will believe in him. This 
is a fact which no Muslim doubts. However, what are the details of this occurrence? In order to 
understand it, we need to look at in light of other texts of the shari’ah relating to the return of 
sa. 


58 Surat an-Nisa, 159 
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On the authority of Abu Hurayrah, that the Prophet, ping ale ai we, said: 
Aas D> SAN panty Ripe ang Sy hl feta Cadel) FSG aes SS Bs ON GSed SE GH MELE Aga YI" 


“The Hour will not be established until the Son of Mary (i.e. ‘Isa) descends amongst you as a just 
ruler. He will break the cross, kill the pigs and abolish the jizyah. Money will be in abundance so 
that nobody will accept it (as charitable gifts).”*° 


An-Nawawl (d. 676 H.) stated: “The correct view concerning this is that he will not accept it (i.e. 
the jizyah), and he will not accept anything from the disbelievers except Islam. If any of them 
offer the jizyah, that will not stop him from fighting them. Rather, he will not accept anything but 
Islam or death. This is the view of Imam Abu Sulayman al-Khattabi and other scholars, may Allah, 
3u5, have mercy on them. And Al-Qadhi ‘lyadh, may Allah have Mercy upon him, mentioned this 


meaning from some of the scholars, then said: ‘And the abundance of wealth here could be from 
the implementation of the jizyah, and it is to apply it to all disbelievers. Meaning, no one would 
fight him (anymore), so war would lay down its burdens and all people would submit to him; 
either through Islam or by extending their hand (as an offer of peace), then he would implement 
the jizyah upon them. And these are the words of A/-Qadhi and they are not accepted. And what 
is correct is what we put forth earlier and it is that its meaning is that he would not accept 
anything from them other than Islam.”© 


And this was also supported by Ibn Battal (d. 449 H.),®* Ibn al-Mulaqqin (d. 804 H.),® Ibn Hajar al- 
‘Asqalani,® Badr ad-Din al-‘Ayni (d. 855 H.),6* Ahmad Ibn Isma’il al-Kawrani (d. 893 H.),® Al- 
Qastalani (d. 923 H.),©° Zakariyya al-Ansari (d. 926 H.),” and even Muhammad Anwar al-Kishmiri 
(d. 1352 H.)® - whom the authors seemed to be able to misquote for their own benefit later on 
in this article. 


The statement of the authors presents an understanding that there will be Muslims, Jews and 
Christians, each remaining part of their religious group, fighting alongside each other. This is not 
the case. The understanding of the texts as a whole is that they will enter into Islam before he 
dies. 


58 Collected by Al-Bukhari in his “Sahih” (#2,476) and Muslim in his “Sahth” (#155), and this is Al-Bukhari’s phrasing 
60 “Al-Minhaj Sharh Sahih Muslim Ibn al-Hajjaj” by An-Nawawi 2/190 

61 “Sharh Sahih al-Bukhari’ by Ibn Battal 6/605 

62 “At-Tawdhith Li-Sharh al-Jami’ as-Sahth” by Ibn al-Mulaqqin 14/555 

63 “Fat’h al-Bari Sharh Sahth al-Bukhar?’ by Ibn Hajar al-‘Asqalani 6/491 

64 ““Umdat al-Qari Sharh Sahih al-Bukhari’ by Badr ad-Din al-‘Ayni 12/35 

65 “Al-Kawthar al-Jari lla Riyadh Ahadith al-Bukhari’ by Ahmad Ibn Ismail al-Kawrani 5/471 

66 “Irshad as-Sari Li-Sharh Sahih al-Bukhari’ by Al-Qastalani 6/419 

67 “Minhat al-Bari Bi-Sharh Sahih al-Bukhar?’ by Zakariyya al-Ansari 5/625 

68 “Faydh al-Bari ‘Ala Sahih al-Bukhar?’ by Muhammad Anwar al-Kishmiri 4/404 
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And in order for there to be Jews — any Jews — this means that they have not believed in ‘Isa. 
Accordingly, we know for a fact that the People of the Book believing in ‘Isa before his death is 
inescapably after the Muslims fight the Dajjal and his followers. There is no other way to 
understand it. If we say that they believe in him, then he fights the Dajjal, we are negating the 
hadith that states that there will be Jews following the Dajjal. This is regardless of whether we 
say the number following him is large or small, whether they are a cult or not, or whether they 
are only from Isfahan or not, as will be claimed by the authors shortly. 


Meanwhile, misguided Christians, Jews, and Muslims will be following the Dajjal. Indeed, 
other hadith demonstrate that many of the Dajjal’s forces will actually be deviant Muslims (Sunan 
Ibn Majah 179). Footnote: [[This narration states that he will emerge from the deviant group 
known as the Khawarij (Sunan Ibn Majah 179)]] 


Ibn Majah said: 


CAG" JB pling ape Gi clin dh Jogi Of pak oil YE abl Ue feiigll Wis SA 35 GA Whe lke 3 alba Wile 
WIS" : Js pehing ace i clin dl Ygisy Cans 5b oil JB" lad O55 o5F Als A gaIS Sole Y OTA Oy5 5s BOS 

"JE sane dB SH oe & Sid es 
Hisham Ibn ‘Ammar told us: Yahya Ibn Hamzah told us: Al-Awza’l told us: On the authority of 
Nafi’: On the authority of Ibn ‘Umar: That the Messenger of Allah, glug ae a) be, said: “There will 


emerge people who will recite the Qur’an but it will not go any deeper than their collarbones. 
Whenever a group of them appears, it will be cut off.” |bn ‘Umar said: “I heard the Messenger of 
Allah say: ‘Whenever a group of them appears, it will be cut off.’ more than twenty times — ‘until 
the Dajjal emerges from their direction.””© 


This narration is dha’if. It was weakened by Shaykh Mugpbil Ibn Hadi al-Wadi’1”° and Dr. Khalid Ibn 
Mahmid al-Hayik.”4 


There are two clear defects in this chain. 
The first: The tafarrud of Hisham Ibn ‘Ammar from Yahya Ibn Hamzah. 


Yahya lbn Hamzah had dozens of students. Amongst them were major narrators of hadith, such 
as Ahmad Ibn Hanbal, Ar-Rabi’ Ibn Nafi’, ‘Abdullah Ibn Yusuf al-Kala’l, ‘All Ibn Hajar as-Sa’di, 
Muhammad Ibn Is’haq as-Saghani, Muhammad Ibn Yahya ath-Thuhli, Musaddad Ibn Musarhad 
al-Asadt, Al-Mu’alla Ibn Mansur, Ya’qub Ibn Sufyan al-Fasawi, Yahya Ibn Hassan al-Bakri, Yunus 
Ibn Muhammad Ibn Muslim, Muhammad Ibn ‘Abdillah al-Hadhrami and others. 


69 “As-Sunan” by Ibn Majah (#174) 

70 “As-Sahth al-Musnad Min Dald’il an-Nubuwwah” pg. 606-607 and “Ahddith Mu’allah Thahiruha as-Sihhah” 1/242 
both by Al-Wadi’i 

71 “Eas! al-Maqal Fi Hadithi Hatta Yakhruja Fi Baqgiyyatihim ad-Dajjal” by Dr. Khalid |bn Mahmid al-Hayik 
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Despite this, only one narrator narrated this hadith from him, to the exclusion of not only his 
major students, but all of his students in general. 


And Hisham Ibn ‘Ammar is a not a narrator whose tafarrud would be acceptable. Abt Dawid (d. 
275 H.) said: “He narrated more than four hundred ahddith which had no basis.” 72 


The second: There is a break in the chain, as Al-Awza’l did not hear from Nafi’. 


Yahya Ibn Ma’in mentioned he did not hear anything from Nafi’.7? 


Aba Zur’ah ad-Dimashqi (d. 281 H.) said: “In our opinion, there is nothing confirmed from Al- 
Awza’l from Nafi’. And | heard Abu Mus’hir saying: Ibn Sama’ah told me, saying: Al-Awza’l 
informed us, saying: A man told me, from Nafi’.’””4 Meaning, he placed a person between himself 
and Nafi’. 


Ad-Daraqutni said: “Al-Walid Ibn Muslim performs irsdl (i.e. narrates ahddith by removing people 
from the chains); he narrates ahdadith from Al-Awza’l, which Al-Awza’l took from dha’if shaykhs, 
(who themselves took) from shaykhs whom he Al-Awza’I had reached, such as Nafi’, ‘Ata’ and Az- 
Zuhri. He then drops the names of the dha’if and makes it from Al-Awza’l from Nafi’ and from Al- 
Awza’l from ‘Ata’ and Az-Zuhri.”75 

Meaning, if Al-Awza’l narrated from a dha’if shaykh, and that dha’if shaykh narrated from 
someone in whose lifetime Al-Awza’l lived, Al-Walid Ibn Muslim would remove the name of that 


dha’ if shaykh and say it was from Al-Awza’l from that person who lived during his lifetime. 


‘Amr Ibn Abi Salamah (d. 214 H.) said: “I said to Al-Awza’l: ‘O Abd ‘Amr; Al-Hasan or a man from 
Al-Hasan?’ He said: ‘A man from Al-Hasan.’ | said: ‘Nafi’ or a man from Nafi’?’ He said: ‘A man 
from Nafi’.’ | said: ‘““Amr Ibn Shu’ayb or a man from ‘Amr Ibn Shu’ayb?’ He said: “Amr Ibn 
Shu’ayb.’”76 So, Al-Awza’l mentioned that he took from Nafi’ through an intermediary; not 
directly. 


The point being, Al-Awza’l lived in the time of Nafi’, but he did not hear directly from him. 


and according to commentaries on Ibn Majah, he will emerge at the head of a great army (“jaysh 
al-adheem”) of Khawarij (Shuruh Sunan Ibn Majah, edited by Raed Sabri Ibn Abi Ulfah). 


72 Attributed to him by Ath-Thahabt in “Tarikh al-islam Wa Wafayat al-Mashahir Wal-A’lam” 18/526, Ibn al-Mulaqqin 
in “Al-Badr al-Munir Fi Takhrij al-Ahadith Wal-Athar al-Wagqi’ah Fish-Sharh al-Kabir’ 4/181 and |bn Hajar al-‘Asqalani 
in “Fat’h al-Bari Sharh Sahih al-Bukharr’ 1/448 

73 Attributed to him by Al-Bayhaq in “As-Sunan al-Kubra” 3/504, Ibn Rajab in “Fat’h al-Bari Fi Sharh Sahth al-Bukhari’ 
9/230 and Ibn Hajar al-‘Asqalani in “Tahthib at-Tahthib” 11/445 

74 “Tarikh Abi Zur’ah ad-Dimashq?” pg. 723 

75 “Adh-Dhu’afa’ Wal-Matrakin” by Ad-Daraqutni pg. 415 

76 “Tarikh Abi Zur’ah ad-Dimashqi” Pg. 265-266 
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hi 


This is indicative of a lack of understanding of what constitutes evidence. “...according to 


commentaries...” ? What does that prove? 


It is also indicative of an extreme lack of understanding of the basics of the Arabic language. The 


commentary states: “Jayshun ‘Athim.” Meaning “A great army”. “Jaysh al-‘Athim” means “The 
army of the great one.” 


Another narration (Sahih Bukhari 1881) states that he will be joined by the inhabitants of Makkah 
and Madinah who are munafiqeen—those who outwardly claim to be Muslim but whose 
insincerity in faith will be evident once they join forces with the Dajjal. 


The hadith being referred to is: 


On the authority of Anas Ibn Malik, that the Prophet, elong ale Si be, said: 


" gillly BOYS a) Gb ily O80 Mauls Gt Fl eb g Is Be JE Eg! 
“The Dajjal will come and encamp at a place close to Al-Madinah. Then Al-Madinah will shake 
thrice, whereupon every kafir (disbeliever) and mundfiq (hypocrite) will go out towards him.”77 


This hadith in no way supports the earlier claim that there will be deviant and/or misguided 
Muslims amongst the followers of the Dajjal. 


It mentions two groups of people: kuffar and munafiqun. Mention of kuffar does not support this 
claim, as they are the opposite of Muslims. As for mundfigin, then they are those who outwardly 
display Islam and hide disbelief inwardly.”8 Meaning, mundfiqin are not Muslims. Therefore, this 
does not support the authors’ claim either. 


Jews are amongst the good guys in the Muslim apocalypse 


The hadith describing the soldiers of Dajjal who happen to be Jewish are in fact referring to a 
specific cult of 70 000 that takes Dajjal to be their messiah and follows him in his tyrannical 
actions (Sahih Muslim 2944). 


The hadith being referred to is: 


On the authority of Anas Ibn Malik, that the Prophet, along ale ail pie said: 


77 Collected by Al-Bukhari in his “Sahth” (#7,124). And a similar phrasing was collected by Al-Bukhari in his “Sahih” 
(#1,881) and Muslim in his “Sahih” (#2,943). 

78 “Ash-Shafl Fi Sharh Musnad ash-Shafi7’ by Abul-Barakat Ibn al-Athir 2/159, “Al-Mu’tasar Min al-Mukhtasar Min 
Mushkil al-Athar’ by Al-Malati, 2/319, “Fat’h al-Bari’ by Ibn Hajar 12/271, “Matdalib Ulin-Nuha Fi Sharh Ghayat al- 
Muntahad” by Ar-Ruhaybani 4/650, “At-Ta’rifat al-Fiqhiyyah” by Al-Barakati pg. 218 and “At-Tafsir al-Munir’ by 
Wahbat az-Zuhayli 10/31 
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"Adidas agile WH Opie Oycol ogde Go JUN Qi 
“From amongst the Jews of Isfahan; seventy thousand, upon whom are Persian shawls, will follow 
the Dajjal.”7? 


Despite this hadith stating there will be seventy thousand Jews from Isfahan following him, it 
does not, in any way, prove that they are the only Jews to follow him, just as it does not prove 
that they are the only people to follow him (see the next claim). All it proves is that from amongst 
the Jews of Isfahan, 70,000 will follow him. 


This is like if someone said: “In my room, there are three books from India.” No one would say 
this means there is nothing else in the room. In fact, no one would even say that there are no 
other books. 


Hadith commentary states that those who will become Dajjal’s followers will represent only a 
small fraction of the global population of Jews (Fayd al-Bari, Anwar Shah Kashmiri, 4/197). 


This is a dishonest citation. What Al-Kishmiri actually said was: “And these are those whom ‘Isa, 
arisig ayia! alé, descends to fight, excluding the Jews from the rest of the world, and they are 


those who follow the Daijjal.” 


We see that Al-Kishmiri made no mention of them being a small fraction of the general 
population. All he said was that the ones regarding whom this prophecy takes place are the ones 
who follow the Dajjal, not those who do not follow him. 


Furthermore, he did not say this when discussing the hadith of the 70,000. He said it when 
discussing the hadith of the rocks and the trees. 


By mentioning the hadith of 70,000, then insinuating that Al-Kishmirt said the “Dajjal’s followers 
will represent only a small fraction of the global population of Jews,” which he clearly did not say, 
the authors are attempting to suggest that others held their warped view on this topic. 


Interestingly, right after Al-Kishmirt stated this, he also stated: “Historians have stated that ten 
of the tribes of the Children of Israel entered Islam, and only two remain, so let their amount be 
calculated. And know that it is not farfetched that the people of Ya’juj and Ma’juj are the people 
of Russia and Britain. And what is meant by their emergence is their attack, and they emerged 
numerous times. This is because Tamerlane (i.e. Timur), Genghis Khan and Hulagu were all from 
Ya’juj and Ma’juj.” And he went on to say: “As for the barrier (put up by Thul-Qarnayn), then it is 
leveled today.” He then went on to say: “And what is meant by their emergence is nothing other 
than their emergence in a corrupt manner, and that the barrier is not preventing their emergence 


today as well.” 


79 Collected by Muslim in his “Sahih” (#2,944) 
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Here, we see the following absurd claims: 

- The barrier put in place to keep Ya’juj and Ma’juj at bay is no longer in place 

-  Ya’juj and Ma’juj have emerged already 

- Ya’juj and Ma’juj have emerged numerous times 

-  Ya’juj and Ma’juj are likely the people of Russia and Britain 

- Tamerlane (i.e. Timur), Genghis Khan and Hulagu were all from Ya’juj and Ma’jij 


The authors only found one reference to back up their claim and it was someone within the last 
century. It was someone who, at the very least, is unreliable “in the genre of eschatology.” 
Despite this, they weren’t even able to correctly refer to what he actually said, and embellished 
the reference to suit their own needs. 


In fact, most Jews will be righteous folk amongst the forces of good uniting with virtuous 
Christians and Muslims, embracing the message of all the Prophets, and fighting against 
the Dajja!. Footnote: [[Fayd al-Bari explains, “This is only about the Jews whom Jesus is fighting 
against, namely those in the armies of Dajjal, not all Jews around the world.” In fact, if Dajjal is 
followed by a cult of seventy thousand wearing green shawls and crowns—as the hadith states— 
this number amounts to less than 0.5% of the global population, a tiny fraction.]] 


Absolutely no evidence is presented by the authors to prove that “most Jews will be righteous 
folk amongst the forces of good uniting with virtuous Christians and Muslims, embracing the 
message of all the Prophets, and fighting against the Dajjal.” 


The most that is presented is that not all Jews will fight alongside the Dajja/. However, does this 
prove those not with him are with the Muslims against him? Of course not. With the emergence 
of any group, there will be those who follow it, those who fight against it, those who are neutral, 
those who agree but don’t act, those who disagree but don’t act, and so on. 


Claiming “most Jews will be righteous folk amongst the forces of good uniting with virtuous 
Christians and Muslims, embracing the message of all the Prophets, and fighting against 


the Dajjal” is a claim of the Unseen, as it relates to future events about which we have no proof. 
And it is a claim about which they have no knowledge. And Allah said: 


gle ay ON Geel e AR Yg 
And do not pursue that of which you have no knowledge.®° 


So, in response, we suffice with mentioning what Allah told us to say: 


80 surat al-isra’, 36 
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inbalio QS b gSGLap) Igite 5 
Say: “Produce your proof, if you should be truthful.”24 


As for the assertion that it will only be a “tiny fraction” of the Jews being referred to in the hadith, 
then Ibn Hubayrah (d. 560 H.) said: “The meaning is that whoever amongst them is under 
thimmah;®2 then they will nullify the thimmah and fight you, so it will be allowed for you to fight 
them.”83 


So he held it to be general, understanding it to include even those who were under thimmah, as 
the phrasing is general and does not make an exception to certain groups, nor is there any textual 
evidence outside of this hadith to make any exception. 


And Zakariyya al-Ansari said: “This is because this will only happen in the time of ‘sa, AKA) ale, as 


the Muslims will be with him and the Jews will be with the Dajjal.”®4 And nearly verbatim from 
Al-Qastalant.®5 


So, since the text is general, they viewed it as general, and did not make false exceptions as the 
authors did. 


As an aside, though not a hadith nor theologically reliable narration of any sort, there is an 
interesting comment recorded in Kitab al-Fitan by Nu’aym ibn Hammad (d.228H), the teacher of 
Imam al-Bukhari (d. 256H), which states that after al-Mahdi (another Islamic eschatological 
figure) recovers the Ark of the Covenant, most Jews will join the Muslims except for a few. And 
in the Rabbinical literature, the staff of Aaron—one of the items in the Ark of the Covenant—will 
be recovered by the Messiah, as a token of his authority (Midrash Yelamdenu). 


There are four issues here. The first relates to the statement “...the teacher of Imam al- 
Bukhari...”, the second to the point of mentioning this narration, the third to the conveyance of 
this narration and the fourth to the authenticity of this narration. 


The first: Mentioning that Nu’aym Ibn Hammad (d. 228 H.) was the teacher of Al-Bukhari in this 
manner is problematic. 


- He was a teacher of Al-Bukhari, not the teacher of Al-Bukhart. 


81 Sarat al-Baqarah, 111 

82 Thimmah refers to the protection afforded by Muslims to those from the People of the Book who choose to live 
in the Islamic State in exchange for their ceasing hostilities toward Muslims, payment of the jizyah and fulfillment of 
other conditions, all of which can be found in detail in the books of jurisprudence. 

83 “Al-Ifsah ‘An Ma’ani as-Sihah” by lbn Hubayrah 4/51 

84 “Minhat al-Bari Bi-Sharh Sahih al-Bukhar?’ by Zakariyya al-Ansari 6/633 

85 “Irshad as-Sari Li-Sharh Sahth al-Bukhar?’ by Al-Qastalant 6/49 
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- In his “Sahih”, Al-Bukhart did not rely upon him for anything related to the sunnah. In other 
words, if he narrated from him, it was in secondary narrations which he already narrated from 
reliable narrators. Or he would narrate from him if it was a narration from a Sahabi, not from 
the Prophet, Ala) age 2 Bey And even in this case, he only narrated from him in a few 


instances, as Ibn Hajar al-‘Asqalani said: “Al-Bukharl met him, however, he did not collect 
anything from him in the “Sahih” except in one or two instances. And he narrated some things 
from him in mu’allag form.”8& 


- By mentioning that a narrator who is at such a weak level is “the teacher of Imam al-Bukhari” 
without any explanation, the authors open up the door for the ignorant to attack the “Sahih” 
of Al-Bukhart, and in turn, attack the sunnah of the Messenger of Allah, lag ale ai oe. 


- Mentioning that he was “the teacher of Imam al-Bukhari” is out of place and pointless, as 
knowing whether he was or was not his teacher serves no purpose in this article, other than 
the attempt to lend some validity to what the authors are saying. 


The second: As the authors stated: “...though not a hadith nor theologically reliable narration of 
any sort, there is an interesting comment...” Then what is the point of mentioning it, other than 
to try to show similarities between Muslims and Jews? 


The third: The conveyance of this comment. The authors chose to say: “...most Jews will join the 
Muslims except for a few.” What the narration actually says is that most Jews will enter Islam 
except for a few. There is a huge difference between these two translations. That of the authors 
gives the impression that most will join the side of the Muslims; in other words, become allies, 
join forces, etc., while remaining in their state of disbelief. In reality, however, this narration says 
they will become Muslim; in other words, they will no longer be Jews. 


The mentioning of this narration, and even more so, the translation of the authors, fit with the 
overall theme of the article; the attempt to dissolve the ‘Agidah (belief) of Al-Wala’ Wal-Bard’.®” 


The fourth: This narration is defective from beginning to end. 


Nu’aym Ibn Hammad said: 


be HSE Sag6 sabe conga ei dé aii aly J 


Z 


43" 8 ae gh le 3p Cpa Sth ge 3h ok le 
Ceokall Sige @ pbde UB Vy Cali S563 al) Goh 8B dal coy ai Go agi ek Go Rab anh 


86 “Fat’h al-Bari Sharh Sahih al-Bukhar?’ by lbn Hajar al-‘Asqalani 1/447. The mu’allaq narrations in “Sahih al-Bukhari” 
are not meant to be at the strict level of authenticity he dictated for his relied upon narrations; rather they are 
narrations he used in commentary form and may have parts of the chain missing. Some of them are authentic, while 
others are dha’if. 

87 Al-Wald’ refers to having amity towards the believers due to their faith, while a/-Bard’ refers to disassociation 
from the disbelievers and disavowing their disbelief. 
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Yahya Ibn Sa’id al-‘Attar al-Basri told us: On the authority of Sulayman Ibn ‘Isa who said: “It has 
reached me that the Ark of Tranquility will be recovered at the hand of the Mahdi from the Sea 
of Galilee, then carried and placed in front of him in Bayt al-Maqdis. Then when the Jews see it, 
they will enter /s/am, except for a small number of them. Then the Mahdi will die.”®* 


There are five clear defects in this narration. 


The first: Nu’aym Ibn Hammad (the author of “Al-Fitan”) is dha’if, and some accused him of 
fabricating ahadith. 


Yahya Ibn Ma’in said: “In hadith he is nothing. However, he was a person of the sunnah.”®? And 
he and /mam Ahmad said: “He is known in seeking (ahadith).” Then Yahya criticized him and said: 
“He narrates from those who are not thugat (reliable narrators).”%° 


Abu Dawud said: “Nu’aym Ibn Hammad has approximately twenty hadith from the Prophet, eo 


gelig apie 1, which have no basis.”% 


An-Nasa’I said: “He is dha’if.”92 And he said: “He is not a reliable narrator.”93 And he said: “He 
had tafarrud of many ahadith from well-known Imams, so he ended up at the level of those who 
are not to be used as proof.” 


Abd ‘Ardbah al-Harrani (d. 318 H.) said: “The situation of Nu’aym Ibn Hammad was dark.” 


Ibn Yunus al-Misri (d. 347 H.): “He used to understand the ahddith. (However) he narrated 
munkar narrations from the thugat.”% 


Maslamah Ibn al-Qasim (d. 353 H.) said: “He is saddq (a truthful person). And he had many 
mistakes. And he has munkar ahddith concerning the malahim (Final Battles) in which he had 
tafarrud (isolation in narrating).”97 


88 “Al-Fitan” by Nu’am Ibn Hammad (#1,050) 

89 “Tarikh Baghdad” by Al-Khatib al-Baghdadi 15/419 

90 “ Al-Kamil Fi Dhu’afa’ ar-Rijal” by Ibn ‘Adi 8/251 

51 Attributed to him by Al-Mizzi in “Tahthib al-Kamal Fi Asma’ ar-Rijal” 29/475 and Ath-Thahabt in “Mizan al-I’tidal 
Ft Naqd ar-Rijal” 4/268 and elsewhere in his books 

92 “Adh-Dhu’afa’ Wal-Matrakin” by An-Nasa’T pg. 101 

33 “Tarikh Baghdad” by Al-Khatib al-Baghdadi 15/419 

%4 Attributed to him by Al-Mizzi in “Tahthib al-Kamal Fi Asmd’ ar-Rijal” 29/476, Ath-Thahabt in “Mizan al-I’tidal Fr 
Naqd ar-Rijal” 4/268 and elsewhere in his books, Ibn Rajab in “Ja@mi’ al-‘Ulami Wal-Hikam” pg. 825 and Ibn Hajar al- 
‘Asqalani in “Tahthib at-Tahthib” 10/461 

95 “Al-Kamil Fi Dhu’afa’ ar-Rijal” by Ibn ‘Adi 8/251 

96 “TGrikh Ibn Yunus as-Sadaft al-Misri’ 2/245 

97 Attributed to him by Ibn Hajar al-‘Asqalant in “Tahthib at-Tahthib” 10/462 
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Ibn Hibban said: “He possibly made mistakes and errors.”9® Meaning, more than others, as all 
narrators will make mistakes from time to time. 


Abul-Fat’h al-Azdi (d. 374 H.) accused him fabricating Ahddith.%° 


Abt Ahmad al-Hakim (d. 378 H.) said: “He possibly contradicted (other narrators) in some of his 
ahadith.” 1 


Ad-Daraqutni said: “He was an /mam in the sunnah; he had many errors.”2° 


As for why some declared him thigqah, then Ibn Rajab (d. 795 H.) said: “And even if a group of 
Imams considered him thigah, and Al-Bukhari collected from him, then (this is because) the 
Imams used to assume the best about him, due to his rigidity upon the sunnah and his harshness 
in refuting the people of desires. And they used to attribute his mistakes to being because he 
confused some ahadith with others. Then, when their findings of his munkar narrations became 
many, they judged him to be dha’if.”*2 He then mentioned a number of the quotes mentioned 
earlier. 


The second: Yahya Ibn Sa’Id al-‘Attar al-Basri is extremely dha’‘if. 
Yes, Muhammad Ibn Musaffa Ibn Bahlil (d. 246 H.) said: “He is a thigah.” 19 


However, Yahya Ibn Ma’in: “He is nothing.” 294 And Muhammad Ibn ‘Awf al-Himst said: “| heard 
Yahya Ibn Ma’In weakening our companion Yahya Ibn Sa’id al-Attar, and he mentioned that his 
books burned and that he narrated munkar ahddith.” 1 


Al-Jawzajani (d. 259 H.) 2° and Al-‘Uqayli°” said: “Munkar al-Hadith.” 


And Al-‘Ugaylt also said: “He is not followed in what he narrates and he is not known for 
narrating.” 108 


And Ibn Hibban: “He was from amongst those who narrated fabricated narrations from well- 
established narrators, and mu’dhal narrations (i.e. numerous missing people in the chain) from 


%8 “Ath-Thugat” by lbn Hibban 9/219 

3° Attributed to him by Ath-Thahabt in “Mizan al-I’tidal Fi Naqd ar-Rijal”4/269 
100 “TGrikh Madinati Dimashq” by lbn ‘Asakir 62/160 

101 “uy’qlat al-Hakim Lid-Ddraqutn?’ pg. 280 

102 “Jgmi’ al-‘Ulami Wal-Hikam” by Ibn Rajab pg. 825 

103 “As-Sunan al-Kubra” by Al-Bayhaqi 3/394 

104 “Tarikh Ibn Ma’in Riwayat ad-Darimi” pg. 227 “Adh-Dhu’afa’ al-Kabir’ by Al-‘Uqayli 4/403 and “Al-Majrahin Min 
al-Muhaddithin” by Ibn Hibban 3/123 

105 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 9/152 

106 “A/-Kamil Fi Dhu’afa ar-Rijal” by lbn ‘Adi 9/16 

107 “Adh-Dhu’afa’ al-Kabir’ by Al-‘Uqayli 4/402 

108 ““Adh-Dhu’afa’ al-Kabir’ by Al-‘Uqayli 4/403 
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the Thuqat. It is not allowed to use him as proof, nor to narrate from him, except as a means of 
gleaning lessons for people of this field.” 109 


And Ibn ‘Adi: “He had a book in which there were ahadith which no one followed him in narrating. 
His weakness is clear.” 12° 


And Ad-Daraqutni: “And he is a Layyin (i.e. lacking in strength) shaykh; he narrates a great deal 
from dha’if narrators.” 144 And he said: “He is dha’if.” 142 


The third: The lack of connection between Yahya Ibn Sa’id al-‘Attar al-Basri and Sulayman Ibn 
sa. 


Sulayman Ibn ‘Isa is not listed in any of the books of narrators as one of the shaykhs of Yahya Ibn 
Sa’Id al-‘Attar al-Basri. And in the books of narrators, under any narrator named Sulayman Ibn 
‘Isa, there are no students listed named Yahya Ibn Sa’id. 


The fourth: The condition of Sulayman Ibn ‘Isa. 


Since there is no known connection between Yahya Ibn Sa’id al-‘Attar al-Basri and Sulayman Ibn 
‘Isa, it is not possible to even verify who Sulayman Ibn ‘Isa is. However, of the narrators named 
Sulayman Ibn ‘Isa, their conditions range from being unknown, all the way down to those who 
have been confirmed as fabricators of ahddith. 


The fifth: Sulayman Ibn ‘sa said: “It has reached me that the ark...” 
Sulayman Ibn ‘Isa does not even mention who this statement reached him from. 


After all, the Dajja/ will be a murderous dictator who claims to be God, an anathema to all 
followers of the Abrahamic tradition as well as to all people of conscience. 


This statement is indicative of an overwhelming level of ignorance concerning the Revelation of 
Allah and of history. 


As for the Revelation, Allah stated: 


chy N9fAS gio Ue ghee LB ISAS Spill Le ybeskets 15 oye 1g pee Lal Giada nic oye Gus pacts ly 

6p) Je Sn deal 
And when there came to them a Book from Allah confirming that which was with them - 
although before they used to pray for victory against those who disbelieved - but [then] when 


109 “A/-Majrahin Min al-Muhaddithin” by |bn Hibban 3/123 

110 “Al-Kamil Ft Dhu’afa’ ar-Rijal” by \|bn ‘Adi 9/16 

111 “Tq’ligat ad-Daraqutni ‘Alal-Majrihin Li-Ilbn HibbGn’” pg. 106 
112 “Su’alat as-Sulami Lid-Daraqutni?’ pg. 325 
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there came to them that which they recognized, they disbelieved in it; so the curse of Allah will 
be upon the disbelievers.173 


And He stated: 


bell 9804 USER 5 USN GALEST Gall 
Those to whom We gave the Scripture know him as they know their own sons. But indeed, a 
party of them conceal the truth while they know [it].224 


And He stated: 


Those to whom We have given the Scripture recognize it as they recognize their [own] sons. 
Those who will lose themselves [in the Hereafter] do not believe.*45 


Is rejecting a Prophet of Allah not “an anathema to all followers of the Abrahamic tradition” ? 


Furthermore, Allah stated: 


gjBSNi 6S Hg Sygi od OF Y ar Gey pgalgbh a ooh inhale of Og 
They want to extinguish the light of Allah with their mouths, but Allah refuses except to perfect 
His light, although the disbelievers dislike it.14® 


Is the desire to extinguish the Light of Allah not “an anathema to all followers of the Abrahamic 
tradition”? 


Allah also stated: 


US BI fhe GE Ogltag dn OO SypASs igs Bb QUE Shi Gs ak Ugg MEK eally DN ggile Capby 

Slt iit i ae 
And they were covered with humiliation and poverty and returned with anger from Allah [upon 
them]. That was because they [repeatedly] disbelieved in the signs of Allah and killed the 


Prophets without right. That was because they disobeyed and were [habitually] 
transgressing.117 


And He stated: 


43 Siirat al-Baqarah, 89 
114 Surat al-Baqarah, 146 
115 Sdrat al-An’am, 20 

116 Siirat at-Tawbah, 32 
47 Sirat al-Baqarah, 61 
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Those who disbelieve in the signs of Allah and kill the Prophets without right and kill those who 
order justice from among the people - give them tidings of a painful punishment.*78 


Is killing Prophets of Allah not “an anathema to all followers of the Abrahamic tradition”? 


Allah also told the Believers: 


Cyelag Ag OplBe Ue Ri oye ghd F al AS Ophans AG Ged OWS Hg AK ie of Ograbasti 
Do you covet [the hope, O believers], that they would believe for you while a party of them 
used to hear the words of Allah and then distort the Tawrat after they had understood it while 
they were knowing???9 


Is altering the Revelation of Allah not “an anathema to all followers of the Abrahamic tradition” ? 


And Allah stated: 


412% 0% 42 ee Asie ie Ms. be Ge Se 6° We ak. tia gle Le ag 6 Veo Gi, ge Berd Rach Gas 
PPB c hed ye NAS Gell J58 Opirlreru egalgal ofS GUS Al Sil Aeremall cola! CS8g all Col je Seg! CSUs 
q 4 4 Z A dso of Pe Si CF oe Bie Gig) ee Bl Wh Gipbed: et eucedia cS wee AG 2 Seto, GE 5 

«gh YY Ay Tactshenty Gy tgslind Us apel ey B54 Gil erally Sal gd yo GOST pBLea}g ASLAN Ill OSH) GI a 
Syd Ue att 

The Jews say, “‘Uzayr is the son of Allah”; and the Christians say, “The Masih is the son of 
Allah.” That is their statement from their mouths; they imitate the saying of those who 
disbelieved [before them]. May Allah destroy them; how are they deluded? They have taken 
their scholars and monks as lords besides Allah, and [also] the Messiah, the son of Mary. And 


they were not commanded except to worship one God; there is no deity except Him. Exalted is 
He above whatever they associate with Him.!° 


Is associating partners with Allah not “an anathema to all followers of the Abrahamic tradition”? 
Is ascribing a son to Him not “an anathema to all followers of the Abrahamic tradition”? Is taking 


others as lords besides Him not “an anathema to all followers of the Abrahamic tradition”? 


As for history, then there have almost always been Christians who have killed in the name of 
Christianity; not merely as individuals, but as armies on behalf of their leaders. 


One need not look further than: 


- The Crusades 


118 Sirat Al ‘Imran, 21 
49 Siirat al-Baqarah, 75 
120 Siirat at-Tawbah, 29-30 
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- The colonization of North America by the English and the French 

- The colonization of South America by the Spanish and the Portuguese 
- The European Wars of Religion 

- The Rwandan Genocide 


All of these were done in the name of Christianity — an “Abrahamic” tradition — and resulted in 
the deaths of millions of people. 


And currently, one may turn on nearly any news station or go to any news website and see 
pictures of the occupation of the Muslim land of Palestine to see murders being committed in 
the name of Judaism. 


One may argue that these killings were/are not in line with Judaism and Christianity. However, 
this is not the issue. The issue is that THEY believed/believe they were/are doing it for their 
religions. Therefore, to claim that no “righteous” Jew or Christian will be in the army of the Dajjal 
is a ridiculous claim. 


As for the phrase “Abrahamic tradition,” then it is not anything that has come in the Qur’an or 
sunnah. In fact, it is in clear contradiction to the Revelation of Allah. Allah stated: 


J Spit ag Ny Mit vag ay aT Ugld Gall Ge OWS tag Us eal Ale fo J Vgdsd ejliad 5f 1Sgh Igigd Ilids 
BS Ey ple eT Se GAY a Se Spt gl ay neg east gl ey BUT y Cogley Gloag rotely paaly 
8 BN Be fla! Apotall 55 SN piSeiKind Gis Gd GD Oy pa ath a at Jos 'giel Ob Oslin’ 

Sg gil al phat D225 gSTLAbT gly Weakly gig Wy gag A G PET YB Oye Dog hy a sl 
Gs DAs BSG GS Be Abi 505 ui ol Qlet AST 21 opted Gf 1S gh IGT LUA g Coping Greely role] 9 wealpi! O! 
Uplate IGS ee Sgns Tp GLAS ve Sy CS wh LIS 18 Ha ly glans ee Joey ai sg Lag ail 

They say, “Be Jews or Christians [so] you will be guided.” Say, “Rather, [we follow] the religion 
of Ibrahim, inclining toward truth, and he was not of the polytheists.” Say, [O believers], “We 
have believed in Allah and what has been revealed to us and what has been revealed to Ibrahim 
and Isma’il and Is’haq and Ya’qib and the Descendants and what was given to Misa and ‘Isa 
and what was given to the Prophets from their Lord. We make no distinction between any of 
them, and we are Muslims [in submission] to Him.” So if they believe in the same as you believe 
in, then they have been [rightly] guided; but if they turn away, they are only in dissension, and 
Allah will be sufficient for you against them. And He is the Hearing, the Knowing. [And say, 
“Ours is] the religion of Allah. And who is better than Allah in [ordaining] religion? And we are 
worshippers of Him.” Say, [0 Muhammad], “Do you argue with us about Allah while He is our 
Lord and your Lord? For us are our deeds, and for you are your deeds. And we are sincere [in 
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deed and intention] to Him.” Or do you say that Ibrahim and Isma’ll and Is’haq and Ya’qub and 
the Descendants were Jews or Christians? Say, “Are you more knowing or is Allah?” And who 
is more unjust than one who conceals a testimony he has from Allah? And Allah is not unaware 
of what you do. That is a nation which has passed on. It will have [the consequence of] what it 
earned, and you will have what you have earned. And you will not be asked about what they 
used to do.12! 


And He stated: 


gd Gb Ui Cady aks dak Ty Eb ag DB Uy aun Vy as VE Siig i olga dal Ly Illes GU aT 3 
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TSH oye Nh ok lg St gH cl tay pealsll DOE d UST al G Spikes Ob dg Uglytd 15)57 OW a 
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Say, “O People of the Scripture, come to a word that is equitable between us and you - that we 
will not worship except Allah and not associate anything with Him and not take one another 
as lords instead of Allah.” But if they turn away, then say, “Bear witness that we are Muslims 
[submitting to Him].” O People of the Scripture, why do you argue about Ibrahim while the 
Tawrat and the /njil were not revealed until after him? Then will you not reason? Here you are 
- those who have argued about that of which you have [some] knowledge, but why do you 
argue about that of which you have no knowledge? And Allah knows, while you know not. 
Ibrahim was neither a Jew nor a Christian, but he was one inclining toward truth, a Muslim. 
And he was not of the polytheists. Indeed, the most worthy of Ibrahim among the people are 
those who followed him [in submission to Allah] and this Prophet, and those who believe [in his 
message]. And Allah is the ally of the believers. A faction of the people of the Scripture wish 
they could mislead you. But they do not mislead except themselves, and they perceive [it] not. 


O People of the Scripture, why do you disbelieve in the verses of Allah while you witness [to 
their truth] ?222 


Therefore, the Jews and Christians have no actual tie to Ibrahim. 


One may ask: “Isn’t attributing one’s self to Ibrahim enough to say one is following an ‘Abrahamic 
tradition’ ?” 


No it is not. If this was true, then the mushrikin of Quraysh would also be followers of an 
“Abrahamic tradition,” as they used to consider themselves followers of Ibrahim. 


121 Sirat al-Baqarah, 135-141 
122 Surat Al ‘Imran, 64-70 
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Asma’ Bint Abi Bakr said: 


"SIE worl! wd AE Sie Ue dil 2555 oles © gli HAST) Wy og ies WI La of 9 de GG A Cath 
“| saw Zayd Ibn ‘Amr Ibn Nufayl standing with his back against the Ka’bah saying: ‘O people of 
Quraysh; by Allah, none amongst you is on the religion of Ibrahim except me.’”223 


The authors may claim that they did not say Millah, Din, religion or faith of Ibrahim, but merely 
tradition. Although this is true in this paragraph, we will see shortly that they say: “All three 
Abrahamic faiths (Islam, Christianity, and Judaism)...” 

Muslims do not believe that rocks and trees will be pointing out random innocent bystanders, 
but rather soldiers of the Dajjal—combatants who are themselves involved in killing innocent 
people. It is about these specific combatants in the Antichrist’s army that rocks and trees will say, 
“There is one hiding behind me, come and slay him!” 

No hadith says: “There is one hiding behind me...” The confirmed hadith says: “There is a Jew 
behind me...”, a dha’if hadith says: “There is a kafir behind me...” and a fabricated hadith says: 


“This is a Dajjall...” 


This is another example of the article attempting to erode the concept of Al-Wala’ Wal-Bara’ by 
removing phrases which directly differentiate between Muslims and disbelievers. 


The religious identity of the Dajjal’s soldiers includes evildoers from all backgrounds (including 
misguided Muslims). 


No it does not, as will be explained. 


Other variants of the hadith state that the rocks and trees will simply say, “Here is a rejector of 
truth hiding behind me!” (Wusnad Ahmad 3546) 


There are three problems here: 
The first relates to the translation of the hadith provided by the authors, the second relates to 
the deviant belief that is supported by the translation, and the third relates to the authenticity of 


the hadith. 


Firstly: The translation of the hadith is inaccurate and frankly, misleading. The hadith states: 


"ALGO Such yas gE Oy get u Iylel gactsly od by Go" 


223 Collected by Al-Bukhari in his “Sahih” (#3,828) 
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“To the point that rocks and trees will say: ‘O Muslim; there is a kafir (disbeliever) beneath me, so 
come kill him.’”124 


In shar? terms, the word kdfir is the opposite of the words Muslim or Mu’min (Believer), 
depending on the text. 


Allah stated: 


PASAB hb C85 pega ELS abut ye HI S85 
And say, “The truth is from your Lord, so whoever wills - let him believe; and whoever wills - 
let him disbelieve.” 425 


And He stated: 


Shh King BS pKugd SHE lll 8 


It is He who created you, then among you is the disbeliever, and among you is the believer.17° 


And on the authority of Usamah Ibn Zayd that the Prophet, glug ale ii Le, said: 


se AT 3a Ys ss At AT oy sr" 


“The Muslim does not inherit from the kdfir nor the kafir from the Muslim.”*27 


And with the phrase: 


"GABh BSN Sg Vy aS Sah Gy 9" 
“The mu’min does not inherit from the kafir and the kdfir does not inherit from the mu’min.”128 


And on the authority of Abd Hurayrah, that the Prophet, Ata ale G1 be, said: 


"ea Bi As abil eget: a) AS egal’ Olid Wa 3 apd AS Cts 
“The tribe of Quraysh has precedence over the people in this connection (i.e. the right of ruling). 
The Muslim follows the Muslim amongst them, and the kafir follows the kafir amongst them.”12° 


We see that “kafir’ is the opposite of “Muslim” or “Mu’min”. 


124 Collected by Ahmad in “Al-Musnad” (#3,556) 

125 Sarat al-Kahf, 29 

226 Siirat at-Taghabun, 2 

227 Collected by Al-Bukhari in his “Sahth” (#6,764) and Muslim in his “Sahth” (#1,614) 
1228 Collected by Al-Bukhari in his “Sahth” (#4,283) 

229 Collected by Al-Bukhari in his “Sahih” (#3,495) and Muslim in his “Sahth” (#1,818) 
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Even in the hadith quoted by the authors, its states: “....O0 Muslim; there is a kafir (disbeliever) 
beneath me...’” 


Additionally, in their translation, the authors did not use the shar’i meaning of kafir. Instead, they 
relied upon linguistics. This is problematic for a number of reasons. 


- The shar’T meaning of a kafir, although definitely related to the linguistic meaning, is more 
comprehensive. This is no different than many other shar’ definitions, such as salat, zakat, 
siyam, hajj and so on. Despite these ties, one cannot use these linguistic origins in place of 
the meanings given in the shar’iah. If someone supplicated to Allah five times a day instead 
of performing the five known daily payers consisting of standing, ruku’, sujud, etc. this would 
not be acceptable, despite the fact that there is a connection between the shar’ definition 
of salat and the linguistic one, which is synonymous with supplication (du’a’). The same can 
be said with zakat, siyam, hajj and so on. In this situation, although the linguistic meaning of 
kafir (rejector) does relate to the shar’7 meaning, it is unacceptable to substitute it in place 
of the shar’ meaning. 


- Although rejection is one of the linguistic meanings of kufr, and therefore, a kdfir is someone 
committing kufr, so they would be a rejector, this is not the only linguistic meaning of 
kufr/kafir. Another meaning is to cover something or someone who covers something. Due 
to this, a farmer may linguistically be called a kafir due to him covering seeds with soil. 
Likewise, the night is called a kafir, due to it covering everything with darkness. So, why did 
the authors only pick one meaning — rejection — and not use the other? To be true to their 
approach, they should have said: “There is a rejector or someone who covers something 
behind me.” 


- The linguistic meaning related to rejection is not restricted to rejecting the truth. It also 
includes rejecting someone’s favours toward you (i.e. being ungrateful). So, why did the 
authors only pick one type of rejection, after only picking one linguistic meaning to apply? 
To be true to their approach, they should have said: “There is a rejector of something behind 


n” 


me. 


- If we were to agree that what was meant was the linguistic meaning, and that it was only 
the meaning the authors chose to apply (i.e. rejection), and that it was only the type of 
rejection that the authors chose to apply (i.e. rejection of the truth); what truth are they 
talking about? Is anyone who rejected any truth in their life “a rejector of truth”? If so, this 
means that they will all follow the Dajjal. If not, what is the criteria for deciding what “truth” 
is meant here? 


- By not accepting the religion of Islam, the disbelievers have rejected the ultimate truth in 
this life. Therefore, regardless of how one looks at it, these people are not excluded from 
this hadith at any level. 
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Secondly: Defining a kafir as a rejector of truth means that kufr is rejection of truth. And if kufr is 
the rejection of the truth, then this means that it’s opposite — Iman — is merely the acceptance of 
truth. This implication is unavoidable, according to the choice of terminology used by these 
authors. This is the belief of the deviant group; the Murji’ah, and one can find discussions and/or 
refutations of the falseness of this belief in: 


“Kitab al-ImGn Wa Ma’dlimuhu Wa Sunanuhu Wa Istikmaluhu Wa Darajdtuh” by Abi 
‘Ubayd al-Qasim Ibn Sallam (d. 224 H.)13° 


“Al-Iman” by lbn Abi Shaybah (d. 235 H.)191 

“As-Sunnah” by Ibn Abt ‘Asim ath-Thahiri (d. 287 H.)*32 
“As-Sunnah” by Abu Bakr al-Khallal al-Hanbali (d. 311 H.)194 
“Magqalat al-Islamiyyin” by Abul-Hasan al-Ash’ari (d. 324 H.)134 


“Al-lbanah ‘An Shari’at al-Firqgat an-Najiyah Wa Mujanabat al-Firagq al-Mathmuimah” by 
Ibn Battah al-Hanbalt (d. 387 H.)235 


“Sharh Usul I’tiqad Ahl as-Sunnah Wal-Jama’ah Min al-kKitab Was-Sunnah Wa Ijmd’ as- 
Sahabah Wat-Tabi’in Min Ba’dihim” by Al-Lalaka’l ash-Shafi’T (d. 418 H.)#36 


“Al-Fargq Bayn al-Firaq” by ‘Abdul-Qahir al-Baghdadi (d. 429 H.)137 


“Al-Milal Wan-Nihal’” by Ash-Shahrastani (d. 548 H.)138 


Thirdly: As for the authenticity of this hadith, then it is dha’if. It was declared dha’if by Al-Albani*?9 
and Shu’ayb al-Arna’dt.14° 


The chain of transmission for this hadith is: 


Imam Ahmad said: 


130 bg, 9-103 (the whole book) 

131 59, 16-50 (the whole book) 

132 ns, 461-465 

133 4 /562-602 and 2/9-60 

134 4 /213-224 

135 4 /625-906 

136 9/809 - 3/1032 

137 ng, 178-182 

138 4 /137-144 

139 “Silsilat al-Ahadith adh-Dha’ifah Wal-Mawdhda’ah” by Al-Albani 9/307 
140 “Musnad al-Imam Ahmad” with the verification of Shu’ayb al-Arna’dt, ‘Adil Murshid and others 6/20 
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» prheng a Aile G io (a5 ob aghtns Gi Le UE GS BY Ge ae Si ie fe algal otsi aya Ws 
Hushaym told us: Al-‘Awwam conveyed to us: On the authority of Jabalah Ibn Suhaym: On the 
authority of Mu’thir Ibn ‘Afazah: On the authority of Ibn Mas’Ud: On the authority of the Prophet, 


gelong ale in Lee... 


And Ibn Jarir (d. 310 H.) said: 


te bh pam 8 aly) Gi LAI gids 
Ahmad Ibn Ibrahim told me, saying: Hushaym Ibn Bashir told us...247 


And he said: 


46 
acs eA 2 


he gi algal oF 15 oS aol be gjeedll WF JB Zee Chi ore 35 A gids 
‘Ubayd Ibn Isma’il al-Habbari told me, saying: Al-Muharibt told us: On the atimarty of Asbagh Ibn 
Zayd: On the authority of Al-‘Awwam Ibn Hawshab...142 


And Ash-Shashi (d. 335 H.) said: 


ee a eat G3 Ae ge GET 5 mt ds 
‘Isa Ibn Ahmad told us: ‘Abdullah Ibn Muti’ told me: Hushaym informed us...143 


Yes, it was declared sahih (authentic) by Ahmad Shakir (d. 1377 H.).144 However, he is known for 
being overly-lenient with his authentication. 


This was mentioned by ‘Abdul-‘Aziz Ibn Baz (d. 1420 H.),245 Al-Albani,*4° ‘Abdullah as-Sa’d,147 Abu 
Is’haq al-Huwayni,*8 ‘Abdul-Karim al-Khudhayr#4? and Mustafa al-‘Adawi.1° 


There are two clear defects in this chain. 


The first: Mu’thir Ibn ‘Afazah is the majhdl. 


141 Collected by Ibn Jarir in “Jami’ al-Baydn ‘An Ta’wil Aay al-Qur’an” 15/413 and 16/406 

142 Collected by Ibn Jarir in “JGmi’ al-BayGn ‘An Ta’wil Aay al-Qur’Gn” 16/406 

143 Collected by Ash-Shashi in “Al-Musnad” (#846) 

144 “Al-Musnad” by Imam Ahmad 3/485 

M45 “Majmu’ Fatawa Ibn Baz” 26/258-259 

146 “Silsilat al-Ahadith as-Sahihah” by Al-Albant 7/357 

147 “Al-Lami’ Fi Sharh as-Sa’d ‘Alal-Jami’” pg. 327 

148 “Ghawth al-Makddd Bi-Takhrij Muntagda Ibn al-Jarad” by Abt Is’haq al-Huwaynt 1/89 

149 http://shkhudheir.com/pearls-of-benefits/763470208 

150 “Sharh ‘al al-Hadith Ma’ As’ilah Wa Ajwibah Fi Mustalah al-Hadith” by Mustafa al-‘Adawi pg. 68 
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He was only declared trustworthy by Al-‘Ijli454 and Ibn Hibban.*52 
Despite this, he is at the level of majhdi. This is because: 
- The tawthig of Al-‘Ijll is overly-lenient, as was mentioned earlier. 


- Ibn Hibban is overly-lenient as well and his practice was to mention narrators in his book 
“Ath-Thugat” if no criticism was known in their regard, as was mentioned earlier. 


- Al-Bukhari mentioned him in “At-Tarikh al-Kabir’*3 without declaring anything about him or 
mentioning what anyone else declared about him. And this is indicative of him being majhul, 
as was mentioned earlier. 


- bn Abt Hatim mentioned him in “Al-Jarh Wat-Ta’dil”*4 without declaring anything about him 
or mentioning what anyone else declared about him. And this is indicative of him being 
majhal, as was mentioned earlier. 


- Only one narrator is known to have ever narrated from him (Jabalah Ibn Suhaym). 
- He is only known to have ever narrated two ahdadith. 
The second: The tafarrud of Mu’thir Ibn ‘Afazah from ‘Abdullah Ibn Mas’td. 


None of ‘Abdullah Ibn Mas’Ud’s major companions, such as ‘Alaamah Ibn Qays, Masruq Ibn al- 
Ajda’, Al-Aswad Ibn Yazid, ‘Abidah as-Salmani, Abu Wa’il Shagiq Ibn Salamah or ‘Amr Ibn 
Shurahbil narrated this hadith from him. In fact, out of the hundreds of narrators reported to 
have narrated from him, none narrated this hadith from him other than this unknown narrator 
with almost no ahddith. 


And this phrase appears in another hadith on the authority of ‘Uthman Ibn Abil-‘As 


Ahmad Ibn Hanbal said: 


rd 2 90 4 (ag 
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151 “Niq’rifat ath-Thugati Min Rijal Ahlil-‘lm Wal-Hadith Wa Min adh-Dhu’afa’ Wa Thikri Mathahibihim Wa 
Akhbarihim” by Al-‘Ijli 2/303 

152 “Ath-Thugat” by Ibn Hibban 5/463 

153 “At-Tarikh al-Kabir’ by Al-Bukhari 8/63 

154 “Al_Jarh Wat-Ta’dil” by lbn Abi Hatim 8/429 
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Yazid Ibn Hartn told us: Hammad Ibn Salamah told us: On the authority of ‘Alt Ibn Zayd: On the 
authority of Abd Nadhrah who said: We came to ‘Uthman Ibn Abil-‘As...“To the point that trees 
will say: ‘O mu’min, this is a kafir.’ And rocks will say: ‘O mu’min, this is a kafir.””*>° 


And At-Tabarani (d. 360 H.) said: 


dale i MES heb a ae Ye ABI 5 hadll 4S gif Wie 
Abt Khalifah Al-Fadhl Ibn al-Hubab told us: Muhammad Ibn ‘Abdillah al-Khuza’l told us: Hammad 
Ibn Salamah told us...1°° 


This hadith is dha’if, as it contains ‘All Ibn Zayd. 


Shu’bah Ibn al-Hajjaj (d. 160 H.) said: “And he was one who would raise ahddith (to the Prophet, 
lag ale Gt ke, mistakenly).”257 


Wuhayb Ibn Khalid (d. 165 H.) weakened him.**® 


Hammad Ibn Zayd (d. 179 H.) said: “Ali Ibn Zayd used to narrate a hadith, then someone would 
come to him the next day and he would narrate it as though it was a different hadith.” And he 
said: “And he used to reverse ahddith.”1® 


Muhammad Ibn Sa’d said: “And he had many ahadith. And there is weakness in him, and he 
may not be used as proof.”264 


Yahya Ibn Ma’in said: “He was not very strong.”*6 And he said: “Indeed, ‘Ali was not a hdfith (i.e. 
preserver).”163 And he said: “He is dha’if.”1® And he said: “He is dha’if in everything.” And he 
said: “He is not proof.”16 


‘All Ibn al-Madint (d. 234 H.) said: “He was dha’if in our view.”267 


155 Collected by Ahmad in “Al-Musnaad” (#17,900) 

156 Collected by At-Tabarani “Al-Mu’jam al-Kabir’ (#8,392) 

157 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 6/186, “Al-Kamil Fi Dhu’afa’ ar-Rijal’ by Ibn ‘Adi 6/334 and “Adh-Dhu’afa’ 
al-Kabir’ by Al-‘Uqayli 3/229 

158 “A/_Kamil Fl Dhu’afa’ ar-Rijal” by |bn ‘Adi 6/333-334 

159 “Adh-Dhu’afa’ al-Kabir’ by Al-‘Uqayli 3/229 and with a similar phrasing in “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 
6/186 

160 “Adh-Dhu’afa’ al-Kabir’ by Al-‘Uqayli 3/229 

161 “At-Tabaqat al-Kubra” by Muhammad Ibn Sa’d 7/252 

162 “A/_Kamil Fi Dhu’afa’ ar-Rijal” by |bn ‘Adi 6/335 

163 “Su)’glat Ibn al-Junayd” pg. 325 

164 “A/_Kamil Fl Dhu’afa’ ar-Rijal” by Ibn ‘Adi 6/335 and “Adh-Dhu’afa’ al-Kabir” by Al-‘Ugayli 3/229 

165 “At-Tarikh al-Kabir — As-Safar ath-Thanr’ by Ibn Abi Khaythamah 1/491 

166 “A/-Jarh Wat-Ta’dil” by Ibn Abi Hatim 6/187 and “Al-Kamil Fi Dhu’afa’ ar-Rijal’” by Ibn ‘Adi 6/335 

167 “Su’alat lon Abi Shaybah Li-lbn al-Madint’ pg.57 
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Ahmad Ibn Hanbal said: “He is not strong, (yet) the people narrated from him.”1® And he said: 
“He is nothing.”269 


Al-Jawzajani said: “He is feeble regarding ahddith; dha’if. He deviated away from the target.17° 
He is not to be used as proof.”271 


Al-‘Ijlt said: “His ahadith may be written, and he is not strong.”172 And said: “There is no harm in 
him.”273 


Abt Zur’ah ar-Razi (d. 264 H.) said: “He is not strong.”2”4 
Abt Hatim ar-Razi said: “He is not strong. His hadith may be written yet not used for proof.”27° 


At-Tirmithi (d. 279 H.) said: “He was a sadiq, however, he possibly raised things (to the Prophet, 
tng ale ai le) which others stopped (at those before the Prophet, glug ale a1 Ls),”176 


An-Nasa’I said: “He is dha’if.”177 


Ibn Hibban said: “He was an honourable shaykh. And he used to err in narrations and make 
mistakes in transmission, until that became abundant within his transmissions, and objectionable 
narrations became evident in what he would narrate from well-known narrators, so he was 
deserving of being abandoned as a source of proof.”178 


Ibn ‘Adi said: “He used to go to extremes in tashayyu’ (i.e. partisanship to ‘Ali Ibn Abt Talib, 


as a) along with the people of Al-Basrah. And despite his weakness, his ahddith may be 


written,”279 


Abt Ahmad al-Hakim said: “He is not solid according to them (i.e. the scholars of hadith).”18° 


168 “A/-Jarh Wat-Ta’dil” by Ibn Abi Hatim 6/186 

169 “A/_Kamil Fi Dhu’afa’ ar-Rijal” by |bn ‘Adi 6/335 

17° This is referring to him having extremism in tashayyu’ (i.e. partisanship to ‘Ali Ibn Abt Talib, a ao») 

171 “Ahwal ar-Rijal” by Al-Jawzajani pg. 194 

172 “Miq’rifat ath-Thugati Min Rijal Ahlil-lm Wal-Hadith Wa Min adh-Dhu’afa’ Wa Thikri Mathahibihim Wa 
Akhbarihim”by Al-‘Ijlt 2/154 

173 “Miq’rifat ath-Thugati Min Rijal Ahlil-‘lm Wal-Hadith Wa Min adh-Dhu’afa’ Wa Thikri Mathahibihim Wa 
Akhbarihim” by Al-‘Ijlt 2/154 

174 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 6/187 

175 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 6/187 

176 “AlJami’” by At-Tirmithi 4/343 

177 “As-Sunan al-Kubra” by An-Nasa’t 7/29 

178 “Al-Majrahin Min al-Muhaddithin” by |bn Hibban 2/103 

179 “al_Kamil Fl Dhu’afa’ ar-Rijal” by Ibn ‘Adi 6/344 

180 Attributed to him by Al-Mizzi in “Tahthib al-Kamal Fi Asmd’ ar-Rijal” 20/439 and Ibn Hajar al-‘Asqalant in “Tahthib 
at-Tahthib” 7/323 
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Ad-Daraqutni said: “There is slight weakness in him.” 181 

As for what Shu’bah Ibn al-Hajjaj said: “He narrated to us before he became senile.” 182 

And what Ya’qib Ibn Sufyan al-Fasawi (d. 277 H.) said: “He became senile in his old age.” 183 
Then Yahya Ibn Ma’in said: “Ali Ibn Zayd never became senile whatsoever.” 184 


So, either he never became senile and was at the same level of weakness all his life, or he was 
dha’if his whole life, but then became senile later on and became even weaker. 


In another chain, Al-Hakim an-Naysaburi (d. 405 H.) said: 
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Al-Hasan Ibn Haltm ifn informed me: Ahmad Ibn Ibrahim ash-Shathdri told us: Sa’Id Ibn 
Hubayrah told us: Hammad Ibn Zayd told us: On the authority of Ayyub as-Sakhtiyant and ‘Ali Ibn 
Zayd |Ibn Jad’an: On the authority of Abu Nadhrah who said: We came to ‘Uthman Ibn Abil- 
‘As...“To the point that rocks will say: ‘O mu’min, this is a kGfir, so kill him.’”285 


Al-Hakim said: “This is a hadith with an authentic chain, due to the mention of Ayyub as- 
Sakhtiyani, yet they (i.e. Al-Bukhari and Muslim) did not collect it.”2%6 


We see here that Ayyub as-Sakhtiyani also narrates this hadith alongside ‘Alt Ibn Zayd from Abu 
Nadhrah. However this chain contains two additional weaknesses before the mention of Ayyub 
as-Sakhtiyant, so this cannot be used to remove the weakness of ‘All Ibn Zayd. 


Ath-Thahabt (d. 748 H.) commented on what Al-Hakim said by saying: “Ibn Hubayrah is wah 
(feeble).”287 


And what Ath-Thahab! said is indeed correct, as Sa’Id Ibn Hubayrah was dha’if. 


Abu Hatim ar-Razt said: “He is not strong. He narrated ahddith which the people of knowledge 
objected to.”188 


181 “Su)’qlat al-Barqani Lid-Ddraqutni” pg. 52 

182 “a/_Kamil FI Dhu’afa’ ar-Rijal” by Ibn ‘Adi 6/334 

183 “Al_-Ma’rifah Wat-Tarikh” by Ya’qib Ibn Sufyan al-Fasawi 2/741 

184 “Su’qlat Ibn al-Junayd” pg. 456 

185 Collected by Al-Hakim an-Naysabiari in “Al-Mustadrak ‘Alas-Sahthayn” (#8,473) 
186 “A/-Mustadrak ‘Alas-Sahihayn” by Al-Hadkim an-Naysabuiri 4/524 

187 “A/-Mustadrak ‘Alas-Sahihayn” by Al-Hadkim an-Naysaburi 4/524 

188 “Al_Jarh Wat-Ta’dil” by |bn Abi Hatim 4/71 
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Ibn Hibban said: “He narrates fabricated narrations from reliable narrators. It is as though he 
fabricated them or they were fabricated for him and he would respond to them (i.e. pass them 
on). It is not allowed to use him as proof whatsoever.” 189 


Furthermore, Ahmad Ibn Ibrahtm ash-Shathuri is majhd/. No one declared him reliable and the 
only person to narrate from him was Al-Hasan Ibn Halim al-Marwazi. 


As for the authentication of Al-Hakim, then it cannot be relied upon. 


Ibn Taymiyyah (d. 728 H.) said: “And very often, Al-Hakim authenticates ahddith which can be 
said, without doubt, are fabricated (and) have no basis.” 1% 


Ath-Thahabt said: “In his ‘Wustadrak’, he authenticates ahadith which are disreputable, and he 
does so often.”194 


Ibn al-Qayyim (d. 751 H.) said: “And the huffath (preservers) who diagnose defects of hadith pay 
no attention to the authentication of Al-Hakim. And they do not raise their heads to it. In fact, 
his authentication does not equal or indicate a hadith is hasan (good). Rather, he authenticates 
things that are, without any doubt, fabricated according to the people of knowledge of hadith.”19 


Az-Zayla’l (d. 762 H.) said: “And the authentication of Al-Hakim is not to be taken into 
consideration.” 193 And he also said: “Al-Hakim is known for his leniency and for his authentication 
of dha’if and even fabricated ahddith.”1% 


And this phrase appears in another hadith on the authority of Samurah Ibn Jundub as well. 


Ibn Abi Shaybah said: 


© 246% 4G 
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Al-Fadhl Ibn Dukayn said: Tha’labah Ibn ‘Ibad al-‘Abdi, (who was) from the people of Al-Basrah, 


told us that one day, he attended a Khutbah of Samurah Ibn Jundub. In his Khutbah, he 
mentioned a hadith from the Messenger of Allah, lang ale ai we, that he said...“To the point that 


189 “Al-Majrahin Min al-Muhaddithin” by Ibn Hibban 1/327 

190 “Majma’ al-Fatawa” by Ibn Taymiyyah 22/426 

191 “\yizan al-I’tidal Ft Naqd ar-Rijal” by Ath-Thahabt 3/608 

192 “Al-Furdsiyyah al-Muhammadiyyah” by |bn al-Qayyim pg. 185 
193 “Nasb ar-Rayah Li-Takhrij Ahadith al-Hidadyah” 1/344 

194 “Nasb ar-Rayah Li-Takhrij Ahadith al-Hidayah” 1/360 


the bases of walls and the trunks of trees will call out: ‘O believer, this is a kafir hiding behind it; 
come kill him.’”195 


And Ar-Ruyani (d. 307 H.) said: 
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Muhammad Ibn Ishaq informed us: Ahmad Ibn ‘Abdillah Ibn Yunus and Yahya Ibn Abi Bukayr 
informed us, both saying: Al-Aswad Ibn Qays informed us: Tha’labah Ibn ‘Ibad al-‘Abdi told 
me...196 


And Ibn Khuzaymah (d. 311 H.) said: 
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Abu Tahir informed us: Abu Bakr told us: Muhammad Ibn Yahya told us: Abu Nu’aym told us: On 
the authority of Al-Aswad Ibn Qays...197 


And Ibn Hibban said: 
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Abu Ya’la informed us, saying: Khalaf Ibn Hisham al-Bazzar told us, saying: Abu ‘Awanah told us: 
On the authority of Al-Aswad Ibn Qays...1%8 


And At-Tabarant said: 


big Si NG ud) A defied Glee! 8) Gadi sy: rae Sigal! 33 FES W ppl we Ae bp) dle Wide 
‘All Ibn ‘Abdil-‘Aziz told us: Hajjaj Ibn Minhal told us: Ha’:199 And Al-Husayn Ibn ies at-Tustart 
told us: Yahya al-Himmani told us, both?°° saying: Abt ‘Awanah told us...791 


And At-Tabarani also said: 


195 Collected by Ibn Abi Shaybah in “Al-Musannaf’ (#37,513) 

196 Collected by Ar-Ruyani in “A/-Musnad” (#848) 

197 Collected by Ibn Khuzaymah in his “Sahth” (#1,397) 

198 Collected by Ibn Hibban in his “Sahih” (#2,856) 

199 Placing the letter ce (Ha’) inside a chain of transmission was done by scholars of hadith when beginning a chain 
over in order to show two separate chains to one individual. In this case, there are two separate chains between At- 
Tabarant and Abi ‘Awanah, then the chains join from Abt ‘Awanah to the Prophet, poling ale ai we. 

200 Meaning Hajjaj lbn Minhal and Yahya al-Himmant 

201 Collected by At-Tabarani in “Al-Mu’jam al-Kabir’ (#6,798) 


Al 
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‘All Ibn ‘Abdil-‘Aziz told us: Abu Ghassan Malik Ibn Isma’tl told us: And Muhammad Ibn ‘Aine Ibn 
Khalid al-Harrani told us: My father told us, both? saying: Zuhayr told us: On the authority of Al- 
Aswad Ibn Qays...293 


And Al-Hakim an-Naysaburi said: 
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Abul-‘Abbas Muhammad Ibn Ya’qub told us: Al-Hasan Ibn Mukram told us: Abun-Nadhr told us: 


Zuhayr told us: And ‘Alt lbn Hamshath al-‘Adl told us: ‘Ali Ibn ‘Abdil-‘Aziz told us: Abu Nu’aym told 
us: Zuhayr told us...204 


Al-Hakim an-Naysaburi said: “This is a hadith with an authentic chain according to the conditions 
of the two shaykhs, and they did not collect it.”295 


However, this is not the case. Tha’labah Ibn ‘Ibad al-‘Abdi is majhul. This was stated by ‘Alt Ibn al- 
Madini2°* and Al-‘Ijli,2°” and was later supported by Ibn Hazm (d. 456 H.)?°8 and Ath-Thahabt.2°9 


Likewise, no one declared him reliable or truthful. 


And finally, he was mentioned by Al-Bukhari in “At-Tdrikh al-Kabir’?*° and Ibn Abi Hatim in “Al- 
Jarh Wat-Ta’dil”24 and neither declared anything about him or mentioned what anyone else said 
about him. This is indicative of him being majhul, as was mentioned earlier. 


And these different narrations do not support each other, as they are three separate ahddith 
from three different Sahabah. 


202 Meaning Malik Ibn Isma’il and ‘Amr Ibn Khalid al-Harrant 

203 Collected by At-Tabarant in “Al-Mu’jam al-Kabir’ (#6,799) 

204 Collected by Al-Hakim in “Al-Mustadrak ‘Alas-Sahihayn” (#1,230) 

205 “A/-Mustadrak ‘Alas-Sahthayn” by Al-Hakim an-Naysaburi 1/478 

206 Attributed to him by Ibn al-Qattan al-Fasi in “Bayan al-Wahm Wal-lham al-Waqi’ayn Fi Kitab al-Ahkam” 3/196, 
Ibn al-Mulaqqin in “Al-Badr al-Munir Fi Takhrij al-Ahadith Wal-Athar al-Waqi’ah Fish-Sharh al-Kabir’ 5/129, Ath- 
Thahabt in “Mizan al-I’tidal Ff Naqd ar-Rijal” 1/371, ‘Ala’ ad-Din Mughlatay in “/kmal Tahthib al-Kamal” 3/98 and Ibn 
Nasir ad-Din ad-Dimashq! in “Tawdhth al-Mushtabih Fi Dhabt Asma’ ar-Ruwati Wa Ansabihim Wa Alqabihim Wa 
Kuna@hum” 2/14 

207 “Ma’rifat ath-Thugati Min Rijal Ahlil-‘lm Wal-Hadith Wa Min adh-Dhu’afa’ Wa Thikri Mathahibihim Wa 
Akhbarihim” by Al-‘Ijlt 1/260 

208 “Al-Muhalla Fi Sharh al-Mujalla Bil-Hujaji Wal-Athar’ by |bn Hazm 3/360 

209 “Diwan adh-Dhu’afa’ Wal-Matrikin” by Ath-Thahabt pg. 58. And in “Al-Mughni Fidh-Dhu’afa”’ 1/122, he said: “It 
is not known who he is.” 

210 “At-Tarikh al-Kabir’ by Al-Bukhari 2/174 

211 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 2/463 
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As demonstrated, there are no authentic chains to the phrase cited by the authors. 


On the other hand, we have the phrase “...a Jew...” in the hadith of Abu Hurayrah in “Sahih al- 
Bukhari’?*2 and “Sahih Muslim.”243 The same wording can also be found in the hadith of ‘Abdullah 
Ibn ‘Umar in “Sahih al-Bukhari’2¥4 and “Sahih Muslim.”2 In other words, two separate ahddith 
at the height of authenticity contradict the phrasing the authors attempted to use. 


or “Here is a soldier of Dajjal!” (al-Buhur al-Zakhirah 1/493) and do not focus on the religious 
identity. 


There are three issues here. The first relates to the translation of the hadith, the second to the 
reference cited and the third to the authenticity of the hadith cited. 


The first: The hadith does not translate as “...a soldier of Dajjal...” The word is “Dajjalt.” This is 
the word Dajja! with the letter Ya’ (s) added onto it, which is called “Ya’ an-Nasab (Ya’ of 


Attribution).” This means that the person being referred to is attributed to the Dajjal. The best 
translation is “Follower of the Dajjal” or Dajjalian. Just like someone who follows the sunnah is a 
Sunni, or someone from Iraq is an ‘Iraqi; no one would say Sunni means a soldier of the Sunnah 
or ‘Iraqi means a soldier of Iraq. 


This translation is an attempt to say: “See, here it is talking about a soldier of the Dajjal, so 
obviously, the other hadith is inevitably referring to the Jewish soldiers of the Dajjal.” 


And even if that were correct, it does not permit the mistranslation of citations as is well known 
according to any standards of academia, which the authors claim to uphold. 


The second: As for the reference cited, then this is not even a book of hadith, rather, it is a book 
of ‘Agidah related to matters of eschatology. Furthermore, the author of this book, As-Saffarini, 
died in the year 1113 H., meaning, only 327 years ago. This is not how a research paper is written. 


This would be like someone quoting a hadith in “Sahih al-Bukharr’, but instead of citing “Sahih 
al-Bukharr’ as the source, they cite the travesty of an article currently being discussed. 


Therefore, the authors either knew this was not a book of hadith, or they did not know. If they 
knew, then it can be said that they cited this book instead of the actual book because a) they did 
not want anyone to find the actual chain of the hadith and study it, b) do not know how to 
properly cite Islamic references, or c) are too lazy or unable to find the original source of this 


212 (#2926) 
213 (#2922) 
214 (#2925) and (#3,593) 
25 (#2 921) 
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hadith. \f they did not know, then this shows an astounding level of ignorance related to the 
sources of knowledge used in Islamic research. 


The third: As for the authenticity of this hadith, then it is, in fact, a fabricated hadith. 


Nu’aym Ibn Hammad said: 
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Abu ‘Umar told us: On the authority of Ibn Lahi’ah: On the authority of ‘Abdul-Wahhab Ibn 
Husayn: On the authority of Muhammad Ibn Thabit: On the authority of his father: On the 
authority of Al-Harith: On the authority of ‘Abdullah: On the authority of the Prophet, aé a te 


Alay who said: “When the Dajjal reaches (the town of) ‘Aqabah Afig...” Until the end of the hadith 


which states: “O Mu’min; this is a Dajjali, so kill him.”21® The hadith is extremely lengthy, so only 
the relevant part was kept here. 


There are eight clear defects in this chain: 

The first: Nu’aym Ibn Hammad is dha’if, and some accused him of fabricating ahdadith. 
This was previously explained in detail. 

The second: Abu ‘Umar, who is Hammad Ibn Wagqid as-Saffar, is dha’if. 


Yahya Ibn Ma’in said: “| do not know him.”2?7 And he said: “He is dha’if.”218 So, at first, he was 
unaware of his condition, and later came to know of his weakness. 


‘Amr Ibn ‘All al-Fallas said: “He had many errors. He had many mistakes. He is not from amongst 
those who are to be narrated from.”2?9 


Al-Bukhari said: “Munkar al-hadith.”22° 
Abd Zur’ah ar-Razi said: “His ahddith are lacking in strength.”224 


Abu Hatim ar-Razi said: “He is not strong. His ahdadith are lacking in strength. His ahadith may be 
written for i’tibar (meaning used in consideration with other narrations).”222 


216 “A/-Fitan” by Nu’aym Ibn Hammad (#1,601) 
217 “Suy’alat Ibn al-Junayd” pg. 433 

218 “Tarikh Ibn Ma’in Riwayat ad-Dawri” 4/122 
219 “A/-Kamil Fi Dhu’afa’ ar-Rijal’” by Ibn ‘Adi 3/27 
220 “A/-Kamil Fi Dhu’afa’ ar-Rijal’” by Ibn ‘Adi 3/27 
221 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 3/150 
222 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 3/150 
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At-Tirmithi said: “He is not a hdfith.”223 
Al-‘Ugayli said: “He contradicts (others) in his ahadith.” 224 


Ibn Hibban said: “It is not allowed to use his narrations as proof when he is the only one 
narrating.”225 


Ibn ‘Adi said: “And Hammad Ibn Wagid had ahadith, which were not many. And no trustworthy 
narrators followed him in anything that he narrates.”226 


The third: The tafarrud of Abu ‘Umar from Ibn Laht’ah: 


‘Abdullah Ibn Lahi’ah was a major narrator of ahadith in Egypt in his time and he had dozens of 
students. Amongst them were narrators who are considered much more acceptable when 
narrating ahadith from him. This is due to the fact that they narrated from him early on, and 
would actually review his writings, instead of merely taking what he narrated from memory. This 
is in addition to the other factors, which placed those other narrators at a higher level than the 
rest of those who transmitted from him. 


Amongst these were ‘Abdullah Ibn Wahb, ‘Abdullah Ibn Yazid al-Muqri’, ‘Abdullah Ibn al- 
Mubarak, ‘Abdullah Ibn Maslamah al-Qa’nabi, Lahi’ah Ibn ‘Isa, Abul-Aswad An-Nadhr Ibn ‘Abdil- 
Jabbar, Ibn Abi Maryam, Ibn Rumh, Abd Sa’id Mawla Bani Hashim, Bishr Ibn Bakr, Is’hag Ibn ‘Isa 
at-Tabba’, Yahya Ibn Is’haq, Al-Walid Ibn Yazid, Al-Layth Ibn Sa’d, ‘Abdur-Rahman Ibn Mahdi and 
others. Yet, somehow this one dha’if narrator is supposed to have taken this hadith from him, to 
the exclusion of all of the other narrators who took from him, including his major companions 
and major /mams in his time? 


The fourth: Ibn Lahi’ah, who is ‘Abdullah Ibn Lahi’ah, is dha’if. 
Bishr Ibn as-Sari (d. 195 H.) said: “If you saw Ibn Lahi’ah, you wouldn’t take anything from him.”227 


And it has come from Yahya Ibn Sa’id al-Qattan (d. 198 H.) that he did not consider him to be 
anything.228 


223 “Al-Jami’” by At-Tirmitht 5/458 

224 “Adh-Dhu’afa’ al-Kabir’ by Al-‘Ugayli 1/312 

225 “Al-Majrauhin Min al-Muhaddithin” by |bn Hibban 1/253 

226 “A/_Kamil Fi Dhu’afa’ ar-Rijal” by |bn ‘Adi 3/28 

227 “Al-Kamil Ft Dhu’afa’ ar-Rijal” by lbn ‘Adi 5/238 and “Al-Majriahin Min al-Muhaddithin” by Ibn Hibban 2/13 
228 “At-Tarikh al-Kabir’ 5/182 and “Adh-Dhu’afa’ as-Saghir’ pg. 80, both by Al-Bukhari 
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Yahya Ibn Ma’in said: “He is dha’if when it comes to ahddith.”229 And he said: “He is dha’if.”23° 
And he said: “His ahddith are not used as proof.”231 And he said: “In all of his ahddith, he is 
nothing.”232 And he said: “He is dha’if in all of his ahddith, not (just) in some of them.”233 And he 
said: “What was before the burning of his books may be written from him.”234 And he said: “His 
ahddith are not very strong.”235 And he said: “He is nothing, whether he changed (later in life) or 
did not change.”236 


Ahmad Ibn Hanbal said: “The hadith of Ibn Lahi’ah are not a proof. | write much of what | write 
to take into consideration (with other narrations), and it strengthens each other.”237 


Muslim Ibn al-Hajjaj (d. 261 H.) said: “He was abandoned by Ibn Mahdi, Yahya and Waki’.”238 


And he was weakened by Abu Zur’ah ar-Razi and Abu Hatim ar-Razt. They then said: “As for Ibn 
Lahi’ah, then his matter is confusing. His ahadith are written to take into consideration.” Abu 
Hatim was then asked: “If the one narrating from Ibn Laht’ah is the likes of Ibn al-Mubarak and 
Ibn Wahb, can it be used as proof?” He said: “No.”239 


At-Tirmitht said: “Ibn Laht’ah is dha’if according to the People of Hadith. He was weakened by 
Yahya Ibn Sa’id al-Qattan and others.”24° 


Al-Jawzajani said: “His ahddith are not to be stopped on (i.e. they should be overlooked). And 
they should not be used as proof. And one should not be fooled by his narrations.”242 


An-Nasa’t weakened him and said: “I did not collect anything from his ahadith at all, except for 
one hadith.”242 


Ibn Khuzaymah said: “Ibn Lahi’ah, 4 4, does not meet our condition for those who are used as 


proof.”243 


229 “Ma’rifat ar-Rijal ‘An Yahya Ibn Ma’in” by Ibn Mihraz 1/67 and “Tarikh Ibn Ma’in Riwayat ad-Darim?’ pg. 153 
230 “Adh-Dhu’afa’ al-Kabir’ by |bn ‘Adi 2/293 

231 “Adh-Dhu’afa’ al-Kabir’ by |bn ‘Adi 2/293 

232 “Ma’rifat ar-Rijal ‘An Yahya Ibn Ma’in” by |bn Mihraz 1/67 

233 “Mq’rifat ar-Rijal ‘An Yahya Ibn Ma’in” by |bn Mihraz 1/67 

234 “Adh-Dhu’afa’ al-Kabir’ by Ibn ‘Adi 2/293 

235 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 5/147 

236 “Min Kalam Abi Zakariyya Yahya Ibn Ma’tn Fir-Rijal Riwdyat lbn TahmGn’” pg. 108 

237 Attributed to him by Al-Mizzi in “Tah’thib al-Kamal Fi Asmd’ ar-Rijal” 15/493 and Ibn Rajab in “Sharh ‘ial at- 
Tirmithi’ 1/420 

238 “Al-Kund Wal-Asma’” by Muslim Ibn al-Hajjaj 1/519 

239 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 5/147 

240 “Al-Jami’ al-Kabir’ by At-Tirmithi 1/60 

241 “Ahwal ar-Rijal” by Al-Jawzajani pg. 266 

242 “Tarikh Ibn Yanus as-Sadafi al-Misri’ 1/282 

243 “At-Tawhid Wa Ithbat Sifat ar-Rabb ‘Azza Wa Jall” by |bn Khuzaymah 2/696 
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Ibn Hibban said: “It is obligatory to avoid the narrations of those who narrated from him early on 
before his books burned, due to the reports which have been narrated in tadlis form, from dha’if 
and abandoned narrators. And it is obligatory to abandon using, as proof, the narrations of those 
who narrated from him after his books burned, due to what they contain from that which is not 
from his ahddith.”2"4 


Abt Ahmad al-Hakim said: “He is gone when it comes to hadith.”245 


Ad-Daraqutni said: “He is dha’if when it comes to hadith.”2“6 And he said: “His ahddith are not to 
be used as proof.”247 And he said: “He is not used as proof.”248 And he said: “He is not strong.”249 


The fifth: ‘Abdul-Wahhab Ibn Husayn is majhdl. 


No one mentioned anything about him, other than Al-Hakim who said: “‘Abdul-Wahhab Ibn al- 
Husayn is majhal.”25° 


He is only in this chain of narration, which is only in this hadith and one other narrated by A/- 
Hakim. And Ath-Thahabi stated about the other hadith with this chain: “That is fabricated.”254 


The sixth: Muhammad Ibn Thabit is Muhammad Ibn Thabit Ibn Aslam al-Bunant. He is dha’if. 


‘Affan lbn Muslim as-Saffar (d. 220 H.) said: “Muhammad Ibn Thabit al-Bunan?i is a truthful man 
in and of himself, however, he is dha’if with regards to hadith.”252 


Yahya Ibn Ma’in said: “He is nothing.”253 
And he (Yahya ibn Ma’in)254 and Ya’qub Ibn Sufyan al-Fasawi?>> both said: “He is not strong.” 
Al-Bukhari said: “Frhi Nathar (He is suspect).”25® 


Abd Zur’ah ar-Razi said: “He is /ayyin (i.e. lacking in strength).”257 


244 “Al-Majrahin Min al-Muhaddithin” by Ibn Hibban 2/13 

245 Attributed to him by ‘Ala’ ad-Din Mughlatay in “/kma/ Tahthib al-Kamal” 8/147 

246 “As-Sunan” by Ad-Daraqutni 1/129 

247 “As-Sunan” by Ad-Daraqutni 1/128 

248 “As-Sunan” 3/9 and “Al-‘Ilal al-Waridah Fil-Ahddith an-Nabawiyyah” 5/346 both by Ad-Daraqutni 
249 “As-Sunan” by Ad-Daraqutni 2/162 

250 “A/-Mustadrak ‘Alas-Sahihayn” by Al-Hakim an-Naysaburi 4/566 

251 “A/-Mustadrak ‘Alas-Sahihayn” by Al-Hakim an-Naysaburi 4/566 

252 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 7/217 

253 “Tarikh Ibn Ma’in Riwayat ad-Dawri” 2/507 and “Al-Jarh Wat-Ta’dil” by Ibn Abt Hatim 7/217 
254 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 7/217 

255 “Al-Ma’rifah Wat-Tarikh” by Ya’qub Ibn Sufyan al-Fasawi 2/664 

256 “At-Tarikh al-Kabir’ by Al-Bukhari 1/50 

257 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 7/217 


47 


Abu Hatim ar-Razi also said: “His ahddith may be written, but they are not to be used as proof. 
He is munkar when it comes to hadith.”258 


Abt Dawid,?5? An-Nasa’12®° and Ad-Daraqutni2® all said: “He is dha’if.” 


Ibn Hibban said: “He narrates from his father what is not from his ahadith, as though it is a 
different Thabit. It is not allowed to use him as proof nor to narrate from him, despite his small 
amount (of hadith).”2& 


And in proving his weakness, Ibn ‘Adi said: “And these ahadith, along with others which | did not 
mention; all of them are from that which no one followed him in.”2 


The seventh: Al-Harith Ibn ‘Abdillah al-A’war. The words of the scholars of hadith vary between 
him being declared dha’if to being declared a liar. 


Ibrahim an-Nakha’l (d. 96 H.) accused him of lying.764 


Ash-Sha’bi (d. 100 H.) said: “And | testify that he is one of the liars.”26 
And he (Ash-Sha’b1)?6* and Abd Is’haq as-Sabi’l (d. 127 H.)?®7 said: “And he was a liar.” 


Zuhayr Ibn Mu’awiyah al-Ju’fi (d. 173 H.), ‘All Ibn al-Madini2®’ and Zuhayr Ibn Harb (d. 234 H.)?°9 
all said: “He is a kathdab (frequent liar).” 


‘Abdur-Rahman Ibn Mahdi (d. 198 H.) abandoned his ahddith.27° 
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Muhammad Ibn Sa’d said: “And he is dha’if in his narrations.”274 
Yahya Ibn Ma’in said: “He is dha’if.”272 
Abd Zur’ah ar-Razi said: “His ahddith are not to be used as proof.”273 


Abu Hatim ar-Razi said: “He is dha’if. He is not strong and not from those whose ahaddith are to 
be used as proof.”274 


At-Tirmithi said: “And some of the people of knowledge weakened Al-Harith al-A’war.”275 And he 
said: “Some of the people of knowledge weakened Al-Harith.”276 


An-Nasa’l said: “He is not strong.”277 


Ibn Hibban said: “He was an extremist in tashayyu’; wahi (Feeble) in hadith.”278 


Ibn ‘Adi said: “And Al-Harith al-A’war has (ahdadith) from ‘All, and most of what he narrates is 
from ‘All, and he narrated a small amount from Ibn Mas’ud. And all of what he narrates from 
them is not mahfath?79,”28° 


Ad-Daraqutni mentioned him in his book of dha’if and abandoned narrators.?°* 


The eighth: The tafarrud of Al-Harith Ibn ‘Abdillah al-A’war from ‘Abdullah Ibn Mas’td. 


None of ‘Abdullah Ibn Mas’Ud’s major companions, such as ‘Alaamah Ibn Qays, Masruq Ibn al- 
Ajda’, Al-Aswad Ibn Yazid, ‘Abidah as-Salmant, Abu Wa’il Shagiq Ibn Salamah or ‘Amr Ibn 
Shurahbil narrated this hadith from him. In fact, out of the hundreds of narrators reported to 
have narrated from him, none narrated this hadith from him other than this unknown narrator 
with almost no ahadith. 


As is quite clear from the above section, the authors of this article turned away from what is 
authentic and undisputed from the Prophet, olay ale ail eo. In place of this, they resorted to 
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279 Mahfith literally means preserved, and when a hadith is considered mahfith in the terminology of the 
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quoting something that was fabricated, in an attempt to reduce the significance of any conflict 
between the Muslims and the Jews, to insinuate that the reason for the conflict between the 
Muslims and the Jews is merely their support of the Dajjal and to support their earlier absurd 
claim that “Jews are amongst the good guys in the Muslim apocalypse.” 


Therefore, this hadith describes a future battle between warriors and can only occur after the 
return of Jesus; in no way can it be interpreted as a prescription to go out and harm civilians or 
peaceful members of any faith community. 


No one disputes that this relates to future events and not to our time. This is merely a strawman 
argument, and quite a pathetic one, as the authors do not even respond well to their own claim. 


The Qur’an explicitly condemns violence against civilians and noncombatants, stating “Whoever 
kills a soul it is as if he has slain all humanity,” (5:32) and, “So if they withdraw and do not fight 
you, and offer you peace, then God gives you no way against them,” (4:90). 


War is only permitted in defense against aggression or to aid the oppressed, as in the case of 
Jesus fighting against the Dajjal’s forces. 


In the original article, the underlined statement contained a hyperlink to an article?® in which 
there was an attempt to back up this claim. However, since the point of this essay is to comment 
on one specific article, | will not fully discuss it. 


However, in summary, this is a statement which is in clear contradiction of the texts of the 
Revelation and contrary to how they were understood by the scholars of Islam. 


Abt Bakr al-Jassas al-Hanafi (d. 370 H.) said: “And we do not know of anyone from amongst the 
fugahd’ (jurists) who forbid fighting those from amongst the polytheists who does not become 
involved in fighting us.”283 


As for specific discussions, one may look to the words of the following scholars: 


Abu Bakr al-Jassas al-Hanafi,284 Ibn Hazm ath-Thahiri,28> Muwaffaq ad-Din Ibn Qudamah al- 
Hanbali,28° Shams ad-Din Ibn Qudamah al-Hanbali (d. 682 H.),287 Ibn Kathir ad-Dimashqi ash- 


282 https://yaqeeninstitute.org/en/justin-parrott/jihad-as-defense-just-war-theory-in-the-quran-and-sunnah 
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286 “Al-Mughni’ by Muwaffaq ad-Din Ibn Qudamah 9/197 

287 “Ash-Sharh al-Kabir ‘Alal-Mugni’” Shams ad-Din Ibn Qudamah al-Hanbali 10/12 
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Shafi’1,288 Az-Zabidi al-Hanafi (d. 800 H.),289 Mulla Khusrd al-Hanaft (d. 885 H.) and?9° ‘Ala’ ad-Din 
al-Mirdawi al-Hanbali (d. 885 H.).294 


Throughout these and other discussions, we find statements explaining that jihad is obligatory, 
even if the Muslims are not attacked first, and that it is obligatory upon the Imam of the Muslims 
to send an army to attack once or twice a year in order to place pressure upon the disbelievers 
to enter Islam or to pay the jizyah, or at the very least, to deter them from attacking in the future. 


In fact, any discussion on the topic of jizyah contains a refutation of this absurd claim. 


The question of Anti-Semitism and the Armageddon 


All three Abrahamic faiths (Islam, Christianity, and Judaism) have well-established traditions 
about a prophesied Messiah who will engage in a battle against the forces of evil in the end times, 
whether it be the return of Christ who will battle all the nations of the earth, or the coming of 
the Masiach ben Yossef who will destroy the Edomites and enemies of Israel. Footnote: 
[[“Appendix Il — Mashiach in Jewish Law by Rabbi Dr. J. Immanuel Schochet, from his 
book Mashiach— the Messianic Era in Jewish Lawon Chabad.org. Dr. Schochet writes, 
“Interestingly enough, according to Pirkei deR. Eliezer ch. 28 (in non-censored versions), the 
Ishmaelites (Arabs) will be the final kingdom to be defeated by Mashiach.” 
http://www.chabad.org/library/moshiach/article_cdo/aid/101747/jewish/Appendix- 


ll. htm#footnote6a101747]]| 


All three groups have had to explicate these esoteric eschatological passages in order to steer 
clear of antagonism towards other communities. In 2012, A DNC County Chairman resigned after 
he said, “The Christians just want us to be there so we can be slaughtered and converted and 
bring on the second coming of Jesus Christ.” Footnote: 





The Bible describes the Armageddon in painful terms regarding the enemies of Christ/Israel (See: 


Zechariah 14:12). Footnote: [[http://biblehub.com/zechariah/14-12.htm]] 


It’s necessary for people of all faiths to not allow their texts about the end times to be hijacked 
in a way that validates hateful speech or actions in the present. All Abrahamic faiths have 
eschatological teachings that are esoteric and require careful critical interpretation. The 
mainstream leaders of all faith communities have consistently emphasized tolerance and respect 
for others. 
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Islam denounces all forms of anti-Semitism and racism 


The Prophet Muhammad # taught his companions to respect people of all faith backgrounds 
and to care for everyone. He said, “Donate in charity to people of all faiths” (Wusannaf Ibn Abi 
Shaybah 3/177) Footnote: [[Musannaf ibn Abi Shaybah, and Silsilah al-Saheehah vol 6, p. 628. 


Arabic: (iS ova jai be 195...23)]] 
Firstly: This hadith is dha’if. 


Ibn Abi Shaybah said: 


pre 9 ae 3g 3 y id ws} er sib ale pd} Ji 19 ise i 

"USN Jat le igbiicei” : pling wile Gu 
Jarir Ibn ‘Abdil-Hamid told us: On the authority of Ash’ath: On the authority of Ja’far: On the 
authority of Sa’Id Ibn Jubayr who said: The Messenger of Allah, olny ale ail be, said: “Do not give 
charity except to the people of your religion.” Then, Allah, 35, Revealed: 


{Not upon you, [0 Muhammad], is [responsibility for] their guidance...} until His Statement: 
{...And whatever you spend of good - it will be fully repaid to you...}. He said: The Messenger of 
Allah, bog ale atl le, said: “Give in charity to the people of (all) the religions.”?®? 


This narration is dha’if, as it is a mursal; meaning there is a break in the chain between Sa’Id Ibn 
Jubayr (a tabi’) and the Prophet, plas ale ail Lo. 


And this hadith was mentioned by Imam Muhammad Ibn ‘Abdil-Hadi (d. 744 H.) in a treatise 
regarding dha’if narrations that may not be used as proof.?93 


And if one makes the claim that many scholars accepted mursal narrations as proof, then the 
reply to this is that many, if not most, rejected mursa/ narrations as proof. And as long as there 
is a break in the chain, we do not know who the missing person is, so we cannot state that the 
Prophet, elng alé ai) Jo, made this statement. 


There is a second narration in which Ibn Abi Hatim said: 
Ahmad Ibn al-Qasim Ibn ‘Atiyyah told us: Ahmad Ibn ‘Abdir-Rahman ad-Dashtaki told us: My 
father told us: On the authority of his father: (that) Al-Ash’ath Ibn Is’haq told us: On the authority 


of Ja’far: On the authority of Sa’Id Ibn Jubayr: On the authority of Ibn ‘Abbas: On the authority of 


292 “Musannaf Ibn Abi Shaybah” (#10,398) 
293 “Majmi’ Rasd’il al-Hafith Ibn ‘Abdil-Had?’” pg. 107 
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the Prophet, Ata age “isi we, that he used to command that charity not be given except to the 


People of Islam, until {And whatever you spend in the cause of Allah will be fully repaid to 
you...} [A/-Anfal, 60] was Revealed. Then, after that, he commanded that charity be given to all 
those who ask (from) you from every religion.2%4 


Some may claim that since this narration mentions Ibn ‘Abbas between Sa’Id Ibn Jubayr and the 
Prophet, poking ale ai wb, the defect of irsa/ (or being mursal) is removed. However, this is not the 


case. This is because the narration that contains Ibn ‘Abbas contains the narrator ‘Abdullah Ibn 
Sa’d ad-Dashtaki, who is majhal, so the chain leading up to Ibn ‘Abbas is dha’if. This is also 
supported by the fact that this chain of transmission is longer; i.e. further away from the Prophet, 
Alay alé %\ ke, which is a factor that can be taken into consideration when verifying which of two 


or more chains of narration is correct. Therefore, this cannot be used to support the earlier 
narration or remove any of the defects. 


Likewise, each narration mentions a different verse which was revealed for this incident, so they 
wouldn’t strengthen each other, as they don’t match. 


Secondly: The hadith states: 


"OGY fat de 1ocai" 


“Give in charity upon the people of (all) the religions.” 


It does not state: 


"Ugls ous9) Jat le 18cica5" 


“Give in charity upon the people of all the religions.” 


The word “gh (all)” does not appear in the hadith. Rather, it appears in secondary sources which 


cite the hadith. Therefore, it is clear that the authors did not obtain the hadith from “Musannaf 
Ibn Abt Shaybah” and merely relied on other sources and did not take the care to perform the 
research themselves. 


Yes, this has no effect on the understanding, but it is further proof that the authors do not take 
care to perform careful research. 


Thirdly: The issue here is the attribution of this statement to the Prophet, Alay ale ai se, and not 


necessarily the reason this verse was revealed. | say this because there are more narrations which 
give a similar incident regarding why this verse was revealed, however, they do not contain this 


294 “Tafsir al-Qur’an al-‘Athim” by |bn Abi Hatim (#9,114) 
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statement attributed to the Prophet, keg ale ail we. And, in fact, these narrations are not without 
defects as well. 


..and he personally used to donate money regularly to sponsor a Jewish family in his community. 
Footnote: [[Kitab al-Amwal, Abu Ubayd al-Qasim ibn Sallam d224H, pp. 727-728, Dar alShuruq 
1989 . Arabic: 


(gehe SyF GB « MBtrey apg pe Cen fal le Gra lng ale atl lio ail Jguy OF Copenh! cy dew Gf). ]] 
This hadith is dha’if. 


The hadith is: Abu ‘Ubayd Al-Qasim Ibn Sallam said: 


clio iN Sty OF eth of ance BB Re Oh BGA) Be Had il oo SHU of Me 3 Conds YG AGI Ae he 

jbl 6B oh oobdl oe OH Jal de Bie Gis glig ale 
‘Abdur-Rahman Ibn Mahdi told us: On the authority of ‘Abdullah Ibn al-Mubarak: On the 
authority of Ibn Laht’ah: On the authority of Zuhrah Ibn Ma’bad: On the authority of Sa’Id Ibn al- 
Musayyib: That the Messenger of Allah, ong age a) we, gave in charity to a family of Jews, so it 
continues to be given to them. 


There are three clear defects in this chain. 
The first: ‘Abdullah Ibn Lahi’ah is dha’if, as was previously explained in detail. 


As for the claim some make that if the narrator from him is ‘Abdullah Ibn al-Mubarak, then it is 
acceptable, then this is a mistaken understanding. 


‘Abdur-Rahman Ibn Mahdi said: “Il do not take anything | have heard from Ibn Laht’ah into 
consideration, except for what was heard by Ibn al-Mubarak and the likes of him.”29> Meaning, 
what he narrated is not proof, but may be used in supporting other narrations. 


Muhammad Ibn Sa’d said: “And he was dha’if. And whoever heard from him in the beginning has 
a better condition in his narrations than those who heard from him at his end.”296 


‘Amr Ibn ‘All al-Fallas said: “His books burned. Therefore, whoever wrote from him before that, 
such as Ibn al-Mubarak and ‘Abdullah Ibn Yazid al-Mugqri’, then these are more correct than those 
who wrote after his books burned. And he is dha’if when it comes to hadith.”?97 


295 “Adh-Dhu’afa’ al-Kabir’ by |bn ‘Adi 2/293 
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Ad-Daraqutni said: “That which the ‘Abadalah (i.e. the ‘Abdullahs); Ibn al-Mubarak, Al-Mugqri’ and 
Ibn Wahb, narrated from him may be taken into consideration.”2%* 


What these statements imply is that the narrations of ‘Abdullah Ibn al-Mubarak and others who 
narrated from Ibn Lahi’ah before his books burned have less weaknesses to them than the 
narrations of those who narrated from him after his books burned, so they may be considered 
with other narrations - NOT that they are acceptable in and of themselves. This is because Ibn 
Lahi’ah was dha’if even before he lost his books, but his weakness intensified afterwards. 


The second: The tafarrud of Zuhrah Ibn Ma’bad from Sa’td Ibn al-Musayyib. 


None of the main narrators from Sa’ld Ibn al-Musayyib, such as Muhammad Ibn Shihab az-Zuhri, 
Yahya Ibn Sa’id al-Ansari, Qatadah Ibn Da’amah, Sumay mawia Abi Bakr Ibn ‘Abdir-Rahman and 
Sa’d Ibn Ibrahim az-Zuhri, narrated this hadith from him. In fact, the narrators from him in general 
are in the hundreds, yet no one narrated it from him other than Zuhrah Ibn Ma’bad. 


The third: There is a break in the chain between Sa’id Ibn al-Musayyib and the Prophet, 4! ge 
play ale, 


Sa’Id Ibn al-Musayyib is from the tabi’in and not from the Sahabah, as is well known. 


When the Prophet & saw the funeral procession of a Jew passing by, he stood up out of respect. 
When some companions pointed out that the deceased was not Muslim, he rebuked them 
stating, “Is it not a human soul?” (Sahih Bukhari 1250). The lesson here is to respect all humanity. 


This hadith is: On the authority of ‘Abdur-Rahman Ibn Abi Layla who said: 


SAT yo GF os JAF oye Gey ch ah auld Shue agile Iga Roy eb uae B Bby EY ae OF 


2 


3 od 


" ends Cain" SUB Co gh Ge UB <A db auld See gy Lge ling ale Gr Le cGy" Ys 
“Sahl Ibn Hunayf and Qays Ibn Sa’d were sitting in (the city of) Al-Qadisiyyah. A funeral procession 
passed in front of them and they stood up. It was said to them: ‘It was for one of the inhabitants 
of the land,’ in other words, from the People of thimmah. They said, ‘A funeral procession passed 
in front of the Prophet, poling age au ob, and he stood up. He was told that it was the funeral of a 


Jew, so he said: ‘Is it not a soul?””299 


When the Prophet, oeking ale a ie, stood up, he was not standing out of respect for a dead 


disbeliever. Instead, we have another narration that explains what was meant by ‘Is it not a 
soul ?”: 


298 “Adh-Dhu’afa’ Wal-Matrikdn” by Ad-Daraqutni pg. 265 
289 Collected by Al-Bukhari in his “Sahih” (#1,312) and Muslim in his “Sahih” (#961) 
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On the authority of Jabir Ibn ‘Abdillah, 4 4 ¢.4;, who said: 


3 


Hioghs Bl di Jgtey "Ea das Wdg glig alle Gh he fi Sots GB id See Sy 
"Nghgad SUB Aah; 
“A funeral procession passed by, so the Messenger of Allah, long ale aI ney stood up for it and we 


stood up with him. Then we said: ‘O Messenger of Allah, it is that of a Jew.” So he said: ‘Verily, 
death brings about panic. Therefore, if you see a funeral procession, stand up.’””3°° 


By looking at both narrations, we see that it was a soul passing into death and the reflection this 
should cause that he stood up for. 


And since the authors demonstrated an uncanny knack for using weak, extremely weak or even 
fabricated narrations when trying to explain away authentic ones, it is extremely strange that 
they chose to overlook the following narrations on this topic: 


On the authority of Anas Ibn Malik, 4 a ¢.y}: 


a 


" ASIAN) GS Gy" 2S cpg Bile BY kd Ad ing ale he aN Jyty O58 Bil OI 
That a funeral procession passed by the Messenger of Allah, Ata ale au we, so he stood. Then it 


was Said: ‘It is the funeral procession of a Jew.’ So he said: ‘Indeed, we only stood for the 
Angels.’”30' 


And in a narration: 


“Indeed, | only stood for the Angels who were with it.” Or: “Indeed, | only stood for the Angels. ”3°2 


And on the authority of ‘Abdullah Ibn ‘Amr Ibn al-‘As, wie a oe): 


a 


Sib ghd gas" 1B "ch pyish ah Sit ty 58 ahr gy gu ing ale Gn Lee a pts os dle 

"cogil (sarki old lib Ogdyll GY  Opdgdt Qe 
“That a man asked the Messenger of Allah, Fala ale ai) se, saying: ‘O Messenger of Allah; the 
funeral procession of a disbeliever (sometimes) passes by us; should we stand for it?’ He said: 


309 Collected by Muslim in his “Sahih” (#960) 

301 Collected by An-Nasa’I (#1,929), and it was declared “Sahih according to the conditions of Muslim” by An-Nawawt 
in “Khulasat al-Ahkam Fi Muhimmat as-Sunani Wa Qawéa’id al-Islam” 2/1007, and it was declared “Sahih” by Al- 
Albani in “Sahih Sunan an-Nasa’?’ (#1,928) 

302 Collected by Al-Bazzar in “Al-Musnad” (#7,264) and Al-Hakim in “Al-Mustadrak ‘Alas-Sahihayn” (#1,321) with only 
the second phrasing and he declared it “Authentic according to the conditions of Muslim.” 
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‘Yes, stand for it, as you are not standing for it (in and of itself), but indeed, you are only standing 
out of exaltation for the One Who seizes the nufts (souls).””3° 


And in another narration: 


"NaN (agks ool bas) Sga ghd Ey Sghgld gS ASG 1ghgdd gas 
“Yes, stand for it, as you are not standing for it (in and of itself), but indeed, you are only standing 
out of exaltation for The One Who Seizes the arwah (souls).”3% 


Some Jews converted to Islam and yet others, like the Rabbi Mukhayrig, continued to practice 
Judaism and still remained on good terms with the Prophet #8 (Seerah Ibn Hisham 1/518). 


There are two problems with mentioning this story. The first relates to the authenticity and the 
second to what the story actually proves. 


Firstly: Concerning the authenticity of the story of Mukhayriq, Ibn Rajab said: “And Ibn Sa’d 
narrated it with numerous chains of transmission, and they contain weakness.” 3% 


As for the details of each narration: 


1. Muhammad Ibn Sa’d said: 


Sy Cay YB Bde if JB AT of ME YF BE, Gf ptt 92 der y Ble GET pt YL GS 
Cs Ma ling alle Gr ch at Syted Liga Cri by cogly Eb Gait dS digi pag ale i de a 
Muhammad Ibn ‘Umar informed us: Salih lbn Ja’far informed us: From Al-Maysutr Ibn Rifa’ah: 
From Muhammad Ibn Ka’b who said: “The first charity in Islam designated as waqf was by the 


Messenger of Allah, aeleng ale 2) se, of his wealth, when Mukhayriq was killed at Uhud. He (i.e. 
Mukhayriq) bequeathed that: ‘If | am killed, my wealth goes to the Messenger of Allah, ade a ge 
pking,’ So, the Messenger of Allah, Alay alé Si de, took it and gave it as charity.” 


i 


There are three clear defects in this narration: 


The first: Muhammad Ibn ‘Umar al-Waqid! is matruk. 


303 Collected by Ahmad in “Al-Musnad” (#6,573), and Al-Hakim in “Al-Mustadrak ‘Alas-Sahihayn” (#1,320) and he 
(i.e. Al-Hakim) declared it “Sahth”. It was declared “Hasan” by Badr ad-Din al-‘Ayni in “Nukhab al-Afkar Fi Tangth 
Mabani al-Akhbar Fi Sharh Ma’ani al-Athar’ 7/275 and by Ahmad Shakir in his verification of “Musnad Ahmad” 6/145 
304 Collected by Ibn Hibban in his “Sahih” (#3,053) and it was declared “Qawi (Strong)” by Shu’ayb al-Arna’at in “Al- 
lhs@n Fi Taqrib Sahih Ibn Hibban” 7/325 

305 “Fat’h al-Bari Fi Sharh Sahth al-Bukhar?’ by |bn Rajab 3/299 

306 “At-Tabagqat al-Kubra” by Muhammad Ibn Sa’d 1/501 
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Ash-Shafi’t (d. 204 H.) said: “The books of Al-Waqidi are lies.”37 


Yahya Ibn Ma’in said: “The ahdadith of Al-Waqidi are not to be written. Al-Waqidi is nothing.”3° 
And he said: “He is not reliable.”3°9 And he said: “He is dha’if.”329 And he said: “Al-Waqidi used 
fabricate ahadith.”3" 


‘All Ibn al-Madini said: “Al-Haytham Ibn ‘Adi is more reliable in my opinion than Al-Wagidi. And | 
am not satisfied with him regarding ahddith, nor genealogy nor anything.”342 And Al-Haytham 
Ibn ‘Adi who he referred to, was declared to be a liar by some, and essentially abandoned by all. 
| haven’t seen anyone who accepted him as a narrator. 


Ishaq Ibn Rahiyah (d. 238 H.) said: “In my opinion, he (i.e. Muhammad Ibn ‘Umar al-Waqid?) is 
amongst those who fabricate ahadith.”313 


Ibn Numayr (d. 240 H.) abandoned him.344 


Ahmad Ibn Hanbal abandoned him? and said: “He is a liar.”326 And he said: “I turned his books 
into book covers long ago.”317 Meaning, due to his narrations being worthless, Imam Ahmad 
repurposed the books which contained them into covers for other books. 


Al-Bukhari said: “They (i.e. the scholars of hadith) abandoned him.”318 And he said: “They were 
silent about him. Ahmad and Ibn Numayr abandoned him.”319 When Al-Bukhari says: “They were 
silent about him”, it means they did not narrate ahadith from him. 


And he (i.e. Al-Bukhart),329 Muslim Ibn al-Hajjaj?2? and An-Nasa’1?”? said: “Matrik regarding 
ahadith.” 


Al-Jawzajani said: “He was not convincing.”223 


307 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 8/21 

308 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 8/21 

309 “A/_Kamil Fi Dhu’afa’ ar-Rijal” by |bn ‘Adi 7/481 and “Adh-Dhu’afd’ al-Kabir’ by Al-‘Uqayli 4/107 
310 “Al_Kamil Fi Dhu’afa’ ar-Rijal” by Ibn ‘Adi 7/481 


= 


311 “Tasmiyat Mashayikh an-Nas@’i al-Lathina Sami’a Minhum” with “Thikr al-Mudallisin” pg. 76 
312 “Adh-Dhu’afa’ al-Kabir” by Al-‘Ugayli 4/108 

313 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 8/21 

314 “At-Tarikh al-Kabir’ by Al-Bukhari 1/178 

315 “At-Tarikh al-Kabir’ by Al-Bukhari 1/178 

316 “A/-Kamil Fi Dhu’afa’ ar-Rijal” by Ibn ‘Adi 7/481 and “Adh-Dhu’afa’ al-Kabir’ by Al-‘Ugayli 4/107 
317 “Ahwal ar-Rijal” by Al-Jawzajant pg. 230 

318 “At-Tarikh al-Awsat’” by Al-Bukhari 2/311 

319 “At-Tarikh al-Kabir’ by Al-Bukhari 1/178 

320 “Adh-Dhu’afa’ as-Saghir’ by Al-Bukhari pg. 123 

321 “Al-Kund Wal-Asma”” by Muslim Ibn al-Hajjaj 1/499 

322 “Adh-Dhu’afa’ Wal-Matrikin” by An-Nasa’l pg. 92 

323 “Ahwal ar-Rijal” by Al-Jawzajani pg. 230 
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Abt Zur’ah ar-Razi said: “He is dha’if.” He was asked: “May his ahadith be written?” He said: “That 
does not please me, unless it is as a means of i’tibdr. The people abandoned his ahddith.” 374 


Abdu Hatim ar-Razi said: “He is matriik.”325 
As-Saji said (d. 307 H.): “He is accused (of lying).”326 


Ibn Hibban said: “He narrates maqlib (jumbled) narrations from the reliable narrators and 
mu’dhal narrations from the well-established narrators, to the point that it may slip into one’s 
heart that he did so intentionally.”327 


Ibn ‘Adi said: “The texts of the narrations of Al-Wagqidt are not mahfuth. And he is clearly 
dha’ if.” 328 


Ad-Daraqutni said: “There is a dispute about him. There is clear weakness in his ahadith.”3?9 


As for why some scholars said he is reliable, then this can be understood in light of what Ahmad 
Ibn Hanbal said: “We continued to reject the matter of Al-Wagqidi (i.e. defend him from 
accusations) until he narrated from Ma’mar from Az-Zuhri from Nabhan from Umm Salamah from 
the Prophet, lng ale ai se: ‘Are the two of you blind?’, as he brought something that there is no 


way to escape. And the hadith is the hadith of Yanus; no one else narrated it.”39° 


Some may have considered him reliable before his mistakes and/or lies became evident, or they 
may not have known these mistakes and/or lies. 


The second: Salih Ibn Ja’far is majhul. No one declared him reliable and the only person to narrate 
from him was Muhammad Ibn ‘Umar al-Wagidt. 


The third: There is a break in the chain between Muhammad Ibn Ka’b and the Prophet, a de 
elong ale, as Muhammad Ibn Ka’b is from the tabi’in.334 


2. Muhammad Ibn Sa’d said: 


324 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 8/21 

325 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 8/21 

326 “Tarikh Baghdad” by Al-Khatib al-Baghdadi 4/20 

327 “Al-Majrahin Min al-Muhaddithin” by |bn Hibban 2/290 

328 “A/-Kamil Fi Dhu’afa’ ar-Rijal” by Ibn ‘Adi 7/484 

329 “Adh-Dhu’afa’ Wal-Matrakdn” by Ad-Daraqutni pg. 347 

330 “Tq’ligat ad-Ddraqutni ‘Alal-Majrahin Li-lbn HibbGn” pg. 251 and “Tarikh Baghdad” by Al-Khatib al-Baghdadi 4/20 
331 “At-Tabaqat al-Kubra — Al-Qism al-Mutammim Li-Tabi’7i Ahl al-Madinah Wa Man Ba’dihim” by Muhammad Ibn 
Sa’d pg. 134, “Ma’rifat ath-Thuqati Min Rijal Ahlil-‘Ilm Wal-Hadith Wa Min adh-Dhu’afa’ Wa Thikri Mathahibihim 
Wa Akhbarihim” by Al-‘Ijli 2/251 
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Muhammad Ibn ‘Umar informed us: ‘Abdul-Hamid Ibn Ja’far told me: From Muhammad Ibn 
Ibrahim Ibn al-Harith: ‘Abdullah Ibn Ka’b Ibn Malik told me, saying: “On the Day of Uhud, 
Mukhayriq said: ‘If | am killed, then my wealth is for Muhammad, poling ale ai ks, to place wherever 


Allah shows him to place it.’ And they are all of the charity of the Messenger of Allah, ae 4 be 


gekcag 7382 

There are three clear defects in this narration: 

The first: Muhammad Ibn ‘Umar al-Waqidi is matruk, as has passed. 
The second: There is a dispute regarding ‘Abdul-Hamid Ibn Ja’far. 


Sufyan ath-Thawri (d. 161 H.) used to attack him?33 and weaken him.334 


Yahya Ibn Sa’id al-Qattan weakened him.?35 


Yahya Ibn Ma’in said: “Salih.”33® And he said: “Laysa bi-hadithihi ba’s (There is no harm in his 
ahadith).”337 And he said: “Laysa bihi ba’s (There is no harm in him).”338 And he said: “There is no 
harm in his ahddith. He is salih.”339 And he said: “He is reliable. There is no harm in him.”34° 


Ahmad Ibn Hanbal said: “There is no harm in him.”34? And he said: “There is no harm in him. He 
is reliable.”342 And he said: “There is no harm in him. The people tolerated him.” 343 


332 “At-Tabaqat al-Kubra” by Muhammad Ibn Sa’d 1/501 

333 “At-Tarikh al-Kabir — As-Safar ath-Thalith” by lbn Abi Khaythamah 2/338, “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 
6/10, “Al-Kamil Fi Dhu’afd’ ar-Rijal’ by \bn ‘Adi 7/3 and “Adh-Dhu’afd’ al-Kabir’ by Al-‘Uqayli 3/43 

334 “At-Tabaqat al-Kubra” by Muhammad Ibn Sa’d 1/400, “Su’alat Abi Dawdd Lil-ILmaGm Ahmad” pg. 220, “At-Tarikh 
al-Kabir — As-Safar ath-Thalith” by |bn Abt Khaythamah 2/338, “Al-Jarh Wat-Ta’dil’ by Ibn Abi Hatim 6/10 and “Al- 
Kamil Fi Dhu’afa’ ar-Rijal” by lbn ‘Adi 7/3 

335 “Al-Kamil Fi Dhu’afa’ ar-Rijal” by |bn ‘Adi 7/3 and “Adh-Dhu’afa’ al-Kabir’ by Al-‘Ugayli 3/43 

336 “At-Tarikh al-Kabir — As-Safar ath-Thdalith” by Ibn Abi Khaythamah 2/338 

337 “At-Tarikh al-Kabir — As-Safar ath-Thalith” by Ibn Abi Khaythamah 2/338 

338 “At-Tarikh al-Kabir—As-Safar ath-Thalith” by Ibn Abi Knaythamah 2/337 and “Al-Jarh Wat-Ta’dil” by |bn Abi Hatim 
6/10 

339 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 6/10 

340 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 6/10 

341 “Adh-Dhu’afa’ al-Kabir’ by Al-‘Uqayli 3/43 and “Al-Kamil Fi Dhu’afa’ ar-Rijal” by |bn ‘Adi 7/3 

342 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 6/10 

343 “Su’alat Abt Dawdd Lil-Imam Ahmad” pg. 220 
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Abi Hatim ar-Razi said: “His condition is one of truthfulness.”344 
Ya’qib Ibn Sufyan al-Fasawi said: “Thiqah, hasan al-hadith.”34° 
An-Nasa’I said: “He is not strong.” 346 

Ibn Hibban said: “He possibly made mistakes.” 347 


Ibn ‘Adi said: “And | hope that there is no problem with him. And he is amongst those whose 
ahdadith may be written.”348 


The third: There is a break in the chain between ‘Abdullah Ibn Ka’b Ibn Malik and the Prophet, 
lng ailé iv Le, as ‘Abdullah Ibn Ka’b Ibn Malik is from the tabi’in.3 


3. Muhammad Ibn Sa’d said: 
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Muhammad Ibn ‘Umar informed us: Muhammad Ibn Bishr Ibn Humayd told me: On the authority 
of his father who said: During his khilafah, | heard ‘Umar Ibn ‘Abdil-‘Aziz in Khunasarah saying: 
“In Al-Madinah, when the people in it were many, | heard from the Shaykhs of the Muhajirin and 
the Ansar that the walls (i.e. gardens surrounded by walls) of the Prophet, ping age aI we - 


meaning the seven which were designated as waqf — were from the wealth of Mukhayriq. And 
he said: ‘If | am killed, then my wealth is for Muhammad to place wherever Allah shows him to 
place it.’ And he was killed on the Day of Uhud. Then the Messenger of Allah, glag ale a1 ds, said: 


‘Mukhayrig is the best Jew.’””3°° 
There are three clear defects in this narration: 


The first: Muhammad Ibn ‘Umar al-Wagidi is matruk, as was mentioned earlier. 


344 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 6/10 

345 “Al-Ma’rifah Wat-Tarikh” by Ya’qub Ibn Sufyan al-Fasawi 2/458 

346 “Adh-Dhu’afa’ Wal-Matrikin” by An-Nasa’l pg. 72 

347 “Ath-Thugat” by Ibn Hibban 7/122 

348 “Al-Kamil Fl Dhu’afd’ ar-Rijal” by Ibn ‘Adi 7/5 

349 “Ma’rifat ath-Thuqati Min Rijal Ahlil-‘llm Wal-Hadith Wa Min adh-Dhu’afa’ Wa Thikri Mathahibihim Wa 
Akhbarihim” by Al-‘Ijli 2/52 

350 “At-Tabagqat al-Kubra” by Muhammad Ibn Sa’d 1/501 
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The second: Muhammad Ibn Bishr Ibn Humayd is majhdl. No one declared him reliable, and the 
only people to narrate from him are Muhammad Ibn ‘Umar al-Wagqidt and Muhammad Ibn 
‘Ubayd Ibn ‘Utbah. And the first is abandoned. 


The third: His father — Bishr Ibn Humayd — is majhul. No one declared him reliable and the only 
one to narrate from him is his son. 


4. Muhammad lbn Sa’d said: 
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“Muhammad Ibn ‘Umar informed us: Yahya Ibn Sa’td Ibn Dinar informed us: On the authority of 
Abu Wajzah Yazid Ibn ‘Ubayd as-Sa’di who said: “Mukhayriq was the wealthiest of Bani Qaynuqa’ 
and he was from the rabbis of the Jews and their scholars of the Tawrat. He went out with the 
Messenger of Allah, olny ale ai J, to Uhud in support of him, while he remained upon his religion 
(i.e. Judaism). Muhammad Ibn Maslamah and Salamah Ibn Salamah said (that he said): ‘If | am 
struck, then my wealth is (to be given) to Muhammad, olny ale a be, to place wherever Allah, % 
ik=3, shows him to place it.’ Then when Saturday came and Quraysh dispersed and those killed 


were buried, Mukhayriq was found killed after having been wounded. He was then buried in an 
area of the Muslim cemetery, yet was not prayed on. And the Messenger of Allah, poling ale ai be, 


was not heard that day, nor after it, asking for mercy for him. He did not do anything more than 
say: ‘Mukhayrig is the best Jew.” 354 


There are four clear defects in this narration: 
The first: Muhammad Ibn ‘Umar, who is Al-Wagidi, is matrak, as was mentioned earlier. 


The second: Yahya Ibn Sa’td Ibn Dinar is majhal. No one declared him reliable, and Al-Haythami 
(d. 807 H.) said: “I do not know him.”352 


The third: There is a break in the chain between Abu Wajzah Yazid Ibn ‘Ubayd as-Sa’di and the 
Prophet, glug ae ain Lo, as he is a tabi’. 


351 “At-Tabaqat al-Kubra” by Muhammad Ibn Sa’d 1/502 

352 “Majma’ az-Zawda’id Wa Manba’ al-Fawd’id” by Al-Haythami 4/300 

353 “At-Tabaqat al-Kubra — Al-Qism al-Mutammim Li-Tabi’i Ahl al-Madinah Wa Man Ba’dihim” by Muhammad Ibn 
Sa’d p. 272, “Ma’rifat ath-Thuqati Min Rijal Ahlil-‘lm Wal-Hadith Wa Min adh-Dhu’afa’ Wa Thikri Mathahibihim Wa 
AkhbGrihim” by Al-‘\jlt 2/365, “Al-lsabah Fi Tamyiz as-Sahabah” by Ibn Hajar al-‘Asqalani 6/563 
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The fourth: The hadith mentions that he was buried in the Muslim cemetery, and this is 
something that was never done. Ibn Hazm said: “The practice of the People of Islam, since the 
era of the Messenger of Allah, Ala ale 41 be, is that a Muslim is not buried with a polytheist.”254 


And the Jews are polytheists, contrary to what some of the ignorant today claim. Allah stated: 


Gait na een, oe ee be ho Se ee Sas he ven ee ee ee er ee ee ee 4, 
GB LB oye Wg AS Gell Jb Ogerlics a galgel obhd US ud OH! Peremall cited! CIW85 ail Oo! ie Seg) CS8g 
q 4 4 P 30 4 q Pig he he t Oy & ie tisée ‘gtd iae oBoize® 48 4 dion GE 3h 
cB Y MY) Vetdety Gy yhad Ty tgpal ag Gye Gil Geenllg ail 93 8 GUST MbLeaSy ALE T IgE OSGH Gi. di 
Syed Ee ett 
The Jews say: “‘Uzayr is the son of Allah”; and the Christians say: “The Masih is the son of 
Allah.” That is their statement from their mouths; they imitate the saying of those who 
disbelieved before [them]. May Allah destroy them; how are they deluded? They have taken 
their scholars and monks as lords besides Allah, and [also] the Masrh, the son of Maryam. And 
they were not commanded except to worship one God; there is no (true) deity except Him. 
Exalted is He above whatever they associate with Him.35> 


5. Muhammad Ibn Sa’d said: 
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Muhammad Ibn ‘Umar informed us: Ayyub Ibn Abi Ayyub told me: From ‘Uthman Ibn Wathab 
who said: “These walls (i.e. gardens surrounded by walls) are not but from the wealth of Bani an- 
Nadhir. The Messenger of Allah, jeleng ale ay ay returned from Uhud, then divided the wealth of 
Mukhayriq.”356 


There are three clear defects in this narration. 
The first: Muhammad Ibn ‘Umar al-Wagid! is matruk, as was mentioned earlier. 


The second: Ayyub Ibn Abi Ayyub is majhal. No one declared him reliable, and the only person to 
narrate from him is Muhammad Ibn ‘Umar al-Waqidi. 


The third: ‘Uthman Ibn Wathab is majhul. No one declared him reliable, and the only person to 
narrate from him is Ayyub Ibn Abi Ayyub. 


6. Ibn Shabbah (d. 262 H.) said: 


354 “A/-Muhalla Fi Sharh al-Mujalla Bil-Hujaji Wal-Athar’ by |bn Hazm 3/367 
355 Siirat at-Tawbah, 29-30 
356 “At-Tabaqat al-Kubra” by Muhammad Ibn Sa’d 1/502 


63 


SED ps oil ob OIF fF ial gh he gh Me oF Oe Si yl Le Ole U8 A 5 A ie 


eee - CHES gi Ubi Ge OEE gil pall Le Je iso ghdl Gfoead Vigil play ale ai Le a Spiny & ble 
wil Leo fi Sys 5 Sus ay fold ET Ags Aigig ling athe ai) Lo ( wigal ee 3h5 D8 a oll oa 


"aad Ge At oye he btakag 5 3594 he Ge" ling alle As 
Muhammad Ibn Yahya told us, saying: ‘Abdul-‘Aziz Ibn ‘Imran told us: From ‘Abdullah Ibn Ja’far 
Ibn al-Miswar: From Abu ‘Awn: From Ibn Shihab who said: “The charity of the Messenger of Allah, 
lang 4 ale ai we, was from the wealth of Mukhayriq the Jew.” ‘Abdul-‘Aziz said: “It has reached me 


that he was from the remnants of Bani Qaynuqa’.” Then he returned to the hadith of Ibn Shihab, 
saying: “And Mukhayriq bequeathed his wealth to the Prophet, lug ale ai Le, and he took part 


in Uhud, during which he was killed. Then the Messenger of Allah, Ata ale a1 so) said: ‘Mukhayriq 


is the foremost among the Jews, Salman is the foremost among the Persians, and Bilal is the 
foremost among the Abyssinians.””357 


There are three clear defects in the narration: 
The first: ‘Abdul-‘Aziz Ibn ‘Imran is matruk. 


Yahya Ibn Ma’in said: “He is not reliable. Indeed, he is merely a person of poetry.”35* And he said: 
“He was a person of genealogy; he was not from the people of hadith.”359 


Ahmad Ibn Hanbal said: “I have not written anything from him.”3® 
Al-Bukhari said: “His ahadith are not to be written. He is munkar al-hadith.” 354 


‘Umar Ibn Shabbah said: “And ‘Abdul-‘Aziz made many mistakes because his books burned, so he 
used to narrate from his memory.” 36 


Abd Zur’ah ar-Razi refused to read his ahddith and abandoned narrating from him.3® 


357 “Tarikh al-Madinah” by |bn Shabbah 1/173 

358 “Tarikh Ibn Ma’in Riwayat ad-Darim?” pg. 169, “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 5/391, “Al-Kamil FT Dhu’afa’ 
ar-Rijal” by lbn ‘Adi 6/500 and “Adh-Dhu’afa’ al-Kabir’ by Al-‘Ugayli 3/13 

359 “Tarikh Baghdad” by Al-Khatib al-Baghdadi 12/200 

360 “Al-‘Ilal Wa Ma’rifat ar-Rijal Li-Ahmad Riwdyat Ibnihi ‘Abdillah” 3/297, “Al-Jarh Wat-Ta’dil” by |bn Abi Hatim 
5/391 and “Adh-Dhu’afa’ al-Kabir’ by Al-‘Uqayli 3/13 

361 “At-Tarikh al-Kabir’ 6/29 and “Adh-Dhu’afd’ as-Saghir’ pg. 88 both by Al-Bukhari “A/l-Kamil Ff Dhu’afd’ ar-Rijal” 
by Ibn ‘Adi 6/500 and “Adh-Dhu’afa’ al-Kabir’ by Al-‘Uqayli 3/13 and in “At-Tarikh al-Awsat” by Al-Bukhari 2/257 
with just the phrase: “His Ahddith are not to be written.” 

362 “TGrikh al-Madinah” by Ibn Shabbah 1/123 

363 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 5/391 
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Abu Hatim ar-Razi said: “Matruk regarding ahdadith. Dha’if regarding ahadith. Very munkar 
regarding ahadith.” He was asked: “May his ahddith be written?” He said: “For i’tibar.” 3% 


At-Tirmithi said: “Dha’if in hadith.”3® 
An-Nasa’I said: “Matrik regarding ahddith.” 36 
Al-‘Ugayli said: “His ahddith are not mahfath, and they are not known except through him.” 367 


Ibn Hibban said: “He is from amongst those who narrated munkar narrations from famous 
narrators. Then, when he narrated a lot of what did not resemble the ahadith of those who were 
well-established, he did not deserve to be included amongst the reliable narrators. What he was 
mainly known for was poetry and literature; not knowledge.” 36 


Ibn ‘Adi, after mentioning one of his ahadith, said: “And it is munkar. And he has other ahadith. 
And a number of reliable narrators narrated ahddith from him, which are not mahfath.” 369 


Ad-Daraqutni said: “He is dha’if.”37° And he said: “Dha’if regarding ahadith.”371 And he said: “And 
he is not strong.”372 And he mentioned him in his book of dha’if and abandoned narrators.373 


The second: there is a break in the chain between Ibn Shihab and the Prophet, long ale 2) ae, as 
Ibn Shihab, who is Muhammad Ibn Shihab az-Zuhri, was from the tabi’in. 


The third: Nakarah (oddity) in the text of the hadith. The hadith states: “Mukhayriq is the 
foremost among the Jews, Salman is the foremost among the Persians, and Bilal is the foremost 
among the Abyssinians.” 


It is well known that Salman and Bilal were Muslims. Mukhayriq was not a Muslim. We also know 
that there were Jews who entered Islam, such as ‘Abdullah Ibn Salam, a ail i) 


How could two of those mentioned be the best of their people and be Muslims, yet one be the 
best of his people and not be Muslim, even though there were Muslims from that people? 


364 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 5/391 

365 “AlJami’” by At-Tirmithi 2/213 

366 “Adh-Dhu’afa’ Wal-Matrikin” by An-Nasa’l pg. 72 

367 “Adh-Dhu’afd’ al-Kabir’ by Al-‘Ugayli 3/13 

368 “A/-Majruhin Min al-Muhaddithin” by |bn Hibban 2/139 

369 “A/_Kamil Fi Dhu’afa’ ar-Rijal” by Ibn ‘Adi 6/500 

370 “As-Sunan” by Ad-Daraqutni 5/204 

371 “Al-‘Ilal al-Waridah Fil-Ahadith an-Nabawiyyah” by Ad-Daraqutni 1/220 
372 “As-Sunan” by Ad-Daraqutni 1/43 

373 “Adh-Dhu’afa’ Wal-Matrikun” by Ad-Daraqutni pg. 281 
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If all mentioned were people who hadn’t entered Islam, this would be fine. Likewise, if no Jews 
entered Islam, and Mukhayriq was the closest one to Islam, this would also be fine. However, this 
is not what was mentioned. 


And if one argues that this is not a defect because Mukhayriq actually did become a Muslim, then 
the authors’ usage of this weak narration falls apart. 


The second issue: What the story actually proves 


One who looks at these narrations will see that the comparison between that situation and 
today’s reality is a false comparison. 


- Mukhayriq was in Al-Madinah after the Hijrah of the Prophet, aking als aI se, meaning he 
would have had to accept being subject to Islamic Law and/or agreements pertaining to 
disbelievers living amongst Muslims. 


- He referred to the Prophet, Ata ale dui we, as the “Messenger of Allah”. 


- He fought alongside the Muslims against their enemy. 
- He gave up his life fighting against the enemies of the Muslims. 


- He bequeathed all of his wealth to the Prophet, lang ale ai we. 


- He told his companions that his wealth should be given to the Prophet, along ale ay se, to do 
with whatever Allah shows him is best. Meaning he admitted that Allah was guiding him. 


Had these narrations been acceptable, they would prove the glory of Islam in the era of the 
Prophet, glag ale a1 4, more than anything else. 


Even when the Prophet ## passed away, he had his armor mortgaged to a Jewish person (Sahih 
Bukhari 2759), a narration that shows he maintained good relations with Jews until his death. As 
the Qur’an says, “God instructs you to deal kindly and justly with anyone who has not fought you 
for your faith or driven you out of your homes: God loves the just,” (60:8). 


This is a false translation of this Verse. The Verse does not say: “God instructs you...” It says: 
“Allah Does Not forbid you...” 


There is huge a difference between being instructed to do something vs. not being prohibited 
from doing something. The first would, at the very least, be recommended, if not obligatory. The 
second would simply be permissible. 
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| searched seven translations of the Qur’an in an attempt to see if this mistake could have been 
taken from someone else, but did not find it in any of those translations. 


And a Google search yielded only twenty-two results with this translation: the article in question, 
or other results which were dated after the release of the article, which in one way or another, 
are connected to the original in the topics discussed. 


According to Al-Tabari, one of the earliest commentators, this verse encourages good relations 
with “all the sects, creeds, and religions,” (Tafsir al-Tabari 60:8). These Qur’anic teachings have 
inspired Muslims throughout the ages. During World War Il, the Grand Mosque in Paris rescued 
374 Jews fleeing the Nazis and provided them with a safe haven and means of escape. This is the 
legacy that Muslims must recall and revive. 


In addition to respecting other faiths, Islam prohibits harming others and places great emphasis 
on Muslims maintaining positive relationships with those outside the faith. The Prophet 
Muhammad ## issued a stark warning about persecuting others, “Whoever harms a non-Muslim 
at peace with us will never smell the fragrance of paradise, although its fragrance can be found 
a distance of forty years of travel,” (Sahih Bukhari 6516). 


This is a blatant mistranslation of the hadith. The hadith is: 


On the authority of ‘Abdullah Ibn ‘Amr, that the Prophet, along agle aI se, said: 


2 
ea 


"WE Sail Sant Gye dogs Ry O)g EN Sot, 255d ales ES a 3p" 
“Whoever kills a Mu’Ghad (i.e. a person who is granted a pledge of security by a Muslim) soul 
shall not smell the fragrance of Paradise, though its fragrance is found at a distance of forty years 
(of traveling).”375 


There is no phrasing in “Sahth al-Bukhari’ or elsewhere with the word “...harms...” 


Likewise, this is not how it is translated in any of the translations of “Sahih al-Bukhar?’ | have 
come across online or in hard copy. 


There is also no way for the word Ac) “qatala” to be understood as the word “...harms...” 


And far be it from the shari’ah to equate merely harming someone with actually killing them. 


On the Day of Judgment, the Prophet himself # will argue on behalf of persecuted non-Muslims 
and against the Muslims who persecuted them, “If anyone wrongs a non-Muslim at peace with 


374 In the original article, the underlined statement contained the following hyperlink: 
https://www.nytimes.com/2011/10/04/movies/how-a-paris-mosque-sheltered-jews-in-the-holocaust.html 





375 Collected by Al-Bukhari in his “Sahih” (#6,914) and without the word “...soul...” (#3,166) 
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us, violates his rights, burdens him with more work than he is able to do, or takes something from 
him without his consent, then | will be his advocate on the Day of Resurrection.” (Sunan Abi 
Dawud 3052). This stunning indictment should make any Muslim think twice before hurting 
anyone. 


This hadith is dha’if. 
Abu Dawud said: 


beled cll Se She Be SET gil Gi Oigdio OF tadalt Seve fi She Gay Si GET Le Gall 5419 f6 Sueghs Wis 
5 Asami 5f Vaates lb ge VI" OB pling aple Gn hie i Sosy Ge Ade agitT Be pling ate Gn he a Sats 

"data 5s Mee OB aii ab phy Gb Ae i i lh Gps Lae 
Sulayman Ibn Dawid al-Mahri told us: Ibn Wahb informed us: Abu Sakhr al-Madini told me: That 
Safwan Ibn Sulaym informed him on the authority of a number of sons of the Companions of the 
Messenger of Allah, glug ale a1 de, on the authority of their fathers who were relatives of each 
other, that the Messenger of Allah, lang age au we, said: “Beware, if anyone wrongs a mu’Ghid, 
diminishes his right, forces him to work beyond his capacity or takes from him anything without 
his consent, | will be his plaintiff the Day of Resurrection.”376 


There are four clear defects in this chain. 


The first: The sons of the Companions of the Messenger of Allah, along ale 2 we, are majhil. 


There is no mention of any of their names, or the names of their fathers in order to be able to 
verify their acceptability as narrators. 


The second: The tafarrud of Safwan Ibn Sulaym from the numerous sons of the Companions of 
the Messenger of Allah, ol3 ale a Lo. 


And in the narration of this hadith collected by Al-Bayhaqi (d. 458 H.), it states that the number 
of these sons were thirty.?”” So, somehow, thirty sons of Companions had this hadith, and none 
of them passed it on to anyone other than this one narrator, and he managed to take it from all 
thirty? This is despite the fact that there were other major narrators of hadith in Al-Madinah at 
the time, such as Yahya Ibn Sa’Id al-Ansart, Ibn Shihab az-Zuhri, Rabi’ah Ibn ‘Abdir-Rahman, Abuz- 
Zinad ‘Abdullah Ibn Thakwan, ‘Abdullah Ibn Yazid Ibn Hurmuz and others. 


The third: There is a dispute about the condition of Abu Sakhr al-Madini, or Al-Madant. 


376 Collected by Abi’ Dawid in “As-Sunan” (#3,052) 
377 “As-Sunan al-Kubra” by Al-Bayhaqi (#18,731) 
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He was declared thigah by Al-‘Ijli?78 and Ad-Daraqutnt.379 
However, others gave him a slightly lower grading. 
In one narration, Yahya Ibn Ma’in said: “He is reliable. There is no harm in him.”38° 


Likewise, Yahya Ibn Ma’in3®? in one narration, as well as Anmad Ibn Hanbal?® said: “There is no 
harm in him.” 


And Ad-Daraqutni said: “Others are more established than him.”383 


And An-Nasa’t said: “He is not strong.”384 


And further still, he was declared “dha’if’ by Yahya Ibn Ma’in3> and An-Nasa’1.386 
The fourth: The tafarrud of Abu Sakhr al-Madini from Safwan Ibn Sulaym. 


This is despite the fact that Safwan Ibn Sulaym had dozens of students who narrated from him, 
amongst them were major narrators of hadith, such as Sufyan ath-Thawri, Sufyan Ibn ‘Uyaynah, 
Malik Ibn Anas, Al-Fudhayl Ibn ‘lyadh, Al-Layth Ibn Sa’d, Ibrahim Ibn Sa’d az-Zuhrt, Sulayman Ibn 
Mahran al-A’mash, ‘Amr Ibn al-Harith al-Ansari and others. 


Ibn al-Qattan al-Fast (d. 628 H.) said: “The likes of this may not be authenticated due to the majhdl 
state of those sons.”387 


‘Abdul-Muhsin al-‘Abbad said: “Al-Albani authenticated the hadith. And | do not know; were any 
of these sons made known to him?” And he said: “And the ahadith of this chapter all have 
weakness. And they do not reach the level of hasan li-ghayrihi (good, due to supporting 
narrations), because the weakness of all of them are extreme.”388 


As for those who accepted it, then they claimed that the number of sons of the Companions 
made up for them being unknown. However, in fact, this does not help, because, as mentioned 
earlier, it brings about another problem, which is that somehow, one person, out of all of the 


378 “Ma’rifat ath-Thugati Min Rijal Ahlil-lm Wal-Hadith Wa Min adh-Dhu’afa’ Wa Thikri Mathahibihim Wa 
Akhbarihim” by Al-‘Ijli 1/323 

379 “su’alat al-Barqani Lid-DGraqutni” pg. 23 

380 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 3/222 

381 “Su’alat Ibn al-Junayd” pg. 477 and “Tarikh Ibn Ma’in Riwayat ad-Darimi” pg. 95 

382 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 3/222 

383 “Al-Ilzamat Wat-Tatabu’” by Ad-Daraqutni pg. 202 

384 “Adh-Dhu’afa’ Wal-Matrikin” by An-Nasa’l pg. 33 

385 “Al-Jarh Wat-Ta’dil” by Ibn Abi Hatim 3/222 

386 “A/_Kamil Fi Dhu’afa’ ar-Rijal” by |bn ‘Adi 3/79 

387 “Bayan al-Wahm Wal-lham al-Wagqi’ayn Fi Kitab al-Ahkam” by |bn al-Qattan al-Fasi 1/599 
388 “Sharh Sunan Abi Dawda” by ‘Abdul-Muhsin al-‘Abbad Lesson #255, pg. 23 
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scholars of Al-Madinah at the time, took this hadith from all of these people - all of whom 
remained unnamed - yet no one else took this hadith from any of them. 


Furthermore, none of those who accepted it addressed any of the other issues brought up, other 
than the majhdl state of the sons. 


Lastly, the translation provided by the authors is incorrect. The hadith states: “...then | will be his 
hajij on the Day of Resurrection.” The word “his” refers to the person who wronged someone, 
not the wronged one. This is because a hajij is one who argues or brings proof against someone, 
not someone who argues on behalf of someone.?®9 


Although this is a minor difference, and the resulting meaning is similar, it is, nevertheless, still 
incorrect, and shows a lack of knowledge of the Arabic language, or at the very least, a lack of 
attention to detail, on the authors’ behalf. 


Yaqeen Institute will be releasing a full research paper studying the relationship between 
Muslims and Jews during the lifetime of Prophet Muhammad & and during Islamic history soon. 
Stay tuned! 


389 “A/-Muyassar Fi Sharh Masabth as-Sunnah” by At-Tiribishti 4/164 and “‘Awn al-Ma’bdd ‘Ald Sharh Sunan Abi 
Dawud” by Al-‘Athimabadi 8/211 
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Conclusion 
As is evident from the preceding commentary, the article in question contained the following: 
e Reliance upon weak, extremely weak and fabricated narrations 
e Attempts to explain away an authentic text in light of these unusable narrations 


e Blatant mistranslations of verses of the Qur’an and ahadith of the Messenger of Allah, 


ling ate Or co 


e Claims related to jurisprudence which are in contradiction to the consensus of Muslim 
scholars 


e Turning away from shari’ah-based definitions and relying solely upon definitions in the 
Arabic language 


e Picking and choosing which Arabic definitions to use and which to avoid, based upon what 
suited the goal of the article 


e Propagation of the definition of iman according to the deviant sect of the extremist 
Murji’ah 


It would have been a bad enough if this was done by a random person on an internet forum. 
However, this article was a group effort, as it had three authors. 


Likewise, it was done on behalf of a “research institute”, part of whose mission is “to address 
relevant topics head-on with the help of the foremost experts in this space.” And whose approach 


includes “making academic grade research material accessible to everyone.” 3% 


Lastly, each author is listed as having a number of academic credentials and/or position within 
the Muslim community." 


With this in mind, there is no excuse for such low-grade work, and the quality of any work by any 
of these authors should be called into question. 


And Allah knows best. 


Aba Talat Haytham Al Sayfaddin 


390 https://yaqeeninstitute.org/en/about-us/our-mission/ 
391 https://yaqeeninstitute.org/team/omar-suleiman/; https://yaqeeninstitute.org/team/dr-nazir-khan/; 
https://yaqeeninstitute.org/team/justin-parrot/ 


